《Robertson’s Word Pictures of the New Testament – 1 Peter》(Archibald T. Robertson)
Commentator
Robertson's Word Pictures in the New Testament is a classic word study reference set that takes you verse-by-verse through the entire New Testament. The author, A. T. Robertson, focuses on key words in each verse explaining delicate shades of meaning that are implicit in the Greek text but often lost in translation. Originally published in six volumes from 1930 to 1933, this electronic version provides Robertson's work in its entirety.

Written forty years after Dr. Marvin R. Vincent wrote his Word Studies in the New Testament, Robertson's work incorporated new knowledge of his day gained from more scientific methods of language study. Comparative grammar had thrown a flood of light on the real meaning of New Testament forms and idioms. And new original documents had been discovered in Egypt supporting evidence that New Testament Greek was the vernacular of its day.

Robertson wrote these volumes primarily for "...those who know no Greek or comparatively little and yet are anxious to get fresh help from the study of words and phrases in the New Testament." Rather than discussing the entire text of each verse, Robertson's comments focus on key words important to the passage. His comments vary from lexical to grammatical to archaeological to exegetical, depending on what is most helpful to the reader in understanding the verse.
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THE FIRST EPISTLE GENERAL OF PETER
ABOUT a.d. 65

By Way of Introduction
The Author
The Epistle is not anonymous, but claims to be written by “Peter, an apostle of Jesus Christ” (1 Peter 1:1), that is Cephas (Simon Peter). If this is not true, then the book is pseudonymous by a late writer who assumed Peter‘s name, as in the so-called Gospel of Peter, Apocalypse of Peter, etc. “There is no book in the New Testament which has earlier, better, or stronger attestation, though Irenaeus is the first to quote it by name” (Bigg). Eusebius (H.E. iii. 25.2) places it among the acknowledged books, those accepted with no doubt at all. We here assume that Simon Peter wrote this Epistle or at any rate dictated it by an amanuensis, as Paul did in Romans (Romans 16:22). Bigg suggests Silvanus (Silas) as the amanuensis or interpreter (1 Peter 5:12), the obvious meaning of the language (dia through). He may also have been the bearer of the Epistle. It happens that we know more of Peter‘s life than of any of the twelve apostles because of his prominence in the Gospels and in the first fifteen chapters of the Acts. In the Student‘s Chronological New Testament I have given a full list of the passages in the Gospels where Peter appears with any clearness and the material is rich and abundant. The account in Acts is briefer, though Peter is the outstanding man in the first five chapters during his career in Jerusalem. After the conversion of Saul he begins to work outside of Jerusalem and after escaping death at the hands of Herod Agrippa I (Acts 12:3.) he left for a while, but is back in Jerusalem at the Conference called by Paul and Barnabas (Acts 15:6-14; Galatians 2:1-10). After that we have no more about him in Acts, though he reappears in Antioch and is rebuked by Paul for cowardice because of the Judaizers (Galatians 2:11-21). He travelled for the Gospel among the Jews of the Dispersion (Galatians 2:9) with his wife (1 Corinthians 9:5), and went to Asia Minor (1 Peter 1:1) and as far as Babylon or Rome (1 Peter 5:13). Besides Silvanus he had John Mark with him also (1 Peter 5:13), who was said by the early Christian writers to have been Peter‘s “interpreter” in his preaching, since Peter was not expert in the Greek (Acts 4:13), and who also wrote his Gospel under the inspiration of Peter‘s preaching. We are not able to follow clearly the close of his life or to tell precisely the time of his death. He was apparently put to death in a.d. 67 or 68, but some think that he was executed in Rome in a.d. 64.

The Date
This question is tied up with that of the genuineness of the Epistle, the time of Peter‘s death, the use of Paul‘s Epistles, the persecution referred to in the Epistle. Assuming the genuineness of the Epistle and the death of Peter about a.d. 67 or 68 and the persecution to be not that under Domitian or Trajan, but under Nero, the date can be assumed to be about a.d. 65.

The Use of Paul‘s Epistles
There are two extremes about the relation of Peter to Paul. One is that of violent antithesis, with Peter and Paul opposing one another by exaggerating and prolonging Paul‘s denunciation of Peter‘s cowardice in Antioch (Galatians 2:11-21) and making Peter also the exponent of a Jewish type of Christianity (practically a Judaizing type). This view of Baur once had quite a following, but it has nearly disappeared. Under its influence Acts and Peter‘s Epistles were considered not genuine, but documents designed to patch up the disagreement between Peter and Paul. The other extreme is to deny any Pauline influence on Peter or of Peter on Paul. Paul was friendly to Peter (Galatians 1:18), but was independent of his ecclesiastical authority (Galatians 2:1-10) and Peter championed Paul‘s cause in the Jerusalem Conference (Acts 15:7-13). Peter was certainly not a Judaizer (Acts 11:1-18), in spite of his temporary defection in Antioch. Undoubtedly Peter was won back to cordial relations with Paul if any confidence can be placed in 2 Peter 3:15. There is no reason for doubting that Peter was familiar with some of Paul‘s Epistles as there indicated. There is some indication of Peter‘s use of Romans and Ephesians in this Epistle. It is not always conclusive to find the same words and even ideas which are not formally quoted, because there was a Christian vocabulary and a body of doctrinal ideas in common though with personal variations in expression. Peter may have read James, but not the Pastoral Epistles. There are points of contact with Hebrews which Von Soden considers sufficiently accounted for by the fact that Peter and the author of Hebrews were contemporaries.

The Persecution Pictured in the Epistle
Peter himself knew what persecution was at the hands of the Sanhedrin and of Herod Agrippa I (both church and state). If First Peter was written a.d. 65, there was time enough for the persecution of Nero in Rome in a.d. 64 to spread to Asia Minor. The province easily imitated the capital city. Paul‘s life in the Acts and his Epistles abundantly show how early persecution arose in Asia Minor. The Apocalypse, written during the reign of Domitian, shows that persecution from the state had been on hand long before and was an old burden. We know too little of the history of Christianity in Asia Minor from a.d. 60 to 70 to deny that the fiery trials and suffering as a Christian (1 Peter 4:16) can be true of this period. So we locate the persecution at this time as an echo from Rome.

The Place of Writing
Peter states that he is in Babylon (1 Peter 5:13), apparently with his wife (1 Corinthians 9:5). It is not certain whether he means actual Babylon, where Jews had been numerous, or mystical Babylon (Rome) as in the Apocalypse. We do not know when Rome began to be called Babylon. It may have started as a result of Nero‘s persecution of the Christians after the burning of Rome. The Christians were called “evil-doers” (1 Peter 2:12) in the time of Nero (Tacitus, Ann. XV. 44). So we can think of Rome as the place of writing and that Peter uses “Babylon” to hide his actual location from Nero. Whether Peter came to Rome while Paul was still there we do not know, though John Mark was there with Paul (Colossians 4:10). “At the time when it was written Babylon had not yet unmasked all its terrors, and the ordinary Christian was not in immediate danger of the tunica ardens, or the red-hot iron chair, or the wild beasts, or the stake” (Bigg).

The Readers
Peter writes “to the elect who are sojourners of the Dispersion in Pontus, Galatia, Cappadocia, Asia, and Bithynia” (1 Peter 1:1). These five Roman provinces are naturally given from the standpoint of Babylon. In Galatia and Asia Paul had labored, though not all over these provinces. At any rate, there is no reason to wonder that Peter should himself work in the same regions where Paul had been. In a general way Paul and Peter had agreed on separate spheres of activity, Paul to the Gentiles and Peter to the Jews (Galatians 2:7.), though the distinction was not absolute, for Paul usually began his work in the Jewish synagogue. Probably the readers are mainly Jewish Christians. but not to the exclusion of Gentiles. Peter has clearly Paul‘s idea that Christianity is the true Judaism of God‘s promise (1 Peter 2:4-10).

The Purpose
Evidently Peter‘s object is to cheer and strengthen the Christians in these five provinces who are undergoing fiery trials (1 Peter 1:7.). There is every reason why Peter, as the leading apostle to the circumcision, should write to these believers in the provinces, especially since Paul‘s long imprisonment in Caesarea and Rome had removed him from his accustomed activities and travel.

The Style and Vocabulary
Like Peter‘s discourses in the Acts, the Epistle is mainly hortatory, with a minimum of argument and little of the closely knit reasoning seen in Romans. There is frequent use of the lxx and the Greek is decent Koiné with little of the uncouth Aramaic of the Galilean (Matthew 26:73), or of the vernacular Koiné as seen in the papyri or in 2 Peter (Acts 4:13). This fact may be accounted for by the help of Silvanus as amanuensis. There are sixty-two words in the Greek of the Epistle not occurring elsewhere in the N.T. There is verbal iteration as in 2 Peter. “One idea haunts the whole Epistle; to the author, as to the patriarch Jacob, life is a pilgrimage; it is essentially an old man‘s view” (Bigg). But it is an old man who has lived long with Christ. Peter has learned the lesson of humility and patience from Jesus his Lord.

01 Chapter 1 

Verse 1
Peter (Πετρος — Petros). Greek form for the Aramaic (Chaldaic) Χηπας — Cēphās the nickname given Simon by Jesus when he first saw him (John 1:42) and reaffirmed in the Greek form on his great confession (Matthew 16:18), with an allusion to πετρα — petra another form for a rock, ledge, or cliff. In 2 Peter 1:1 we have both Σιμων — Simōn and Πετρος — Petros Paul in his Epistles always terms himself Paul, not Saul. So Peter uses this name, not Cephas or Simon, because he is writing to Christians scattered over Asia Minor. The nominative absolute occurs here as in James 1:1, but without χαιρειν — chairein as there, the usual form of greeting in letters (Acts 23:26) so common in the papyri.

An apostle of Jesus Christ (αποστολος Ιησου Χριστου — apostolos Iēsou Christou). This is his official title, but in 2 Peter 1:1 δουλος — doulos is added, which occurs alone in James 1:1. In 2 John and 3 John we have only ο πρεσβυτερος — ho presbuteros (the elder), as Peter terms himself συνπρεσβυτερος — sunpresbuteros in 1 Peter 5:1. Paul‘s usage varies greatly: only the names in 1 Thessalonians and 2 Thessalonians, the title αποστολος — apostolos added and defended in Galatians and Romans as also in 1 Corinthians and 2 Corinthians and Colossians and Ephesians and 2 Timothy with “by the will of God” added, and in 1 Timothy with the addition of “according to the command of God.” In Philippians Paul has only “δουλος — doulos (slave) Χριστου Ιησου — Christou Iēsou like James and Jude. In Romans and Titus Paul has both δουλος — doulos and αποστολος — apostolos like 2 Peter, while in Philemon he uses only δεσμιος — desmios (prisoner) Ιησου Χριστου — Iēsou Christou the elect (εκλεκτοις — eklektois). Without article (with the article in Matthew 24:22, Matthew 24:24, Matthew 24:31) and dative case, “to elect persons” (viewed as a group). Bigg takes εκλεκτοις — eklektois (old, but rare verbal adjective from εκλεγω — eklegō to pick out, to select) as an adjective describing the next word, “to elect sojourners.” That is possible and is like γενος εκλεκτον — genos eklekton in 1 Peter 2:9. See the distinction between κλητοι — klētoi (called) and εκλεκτοι — eklektoi (chosen) in Matthew 22:14.

Who are sojourners (παρεπιδημοις — parepidēmois). Late double compound adjective (παρα επιδημουντες — paraδιασπορας — epidēmountes Acts 2:10, to sojourn by the side of natives), strangers sojourning for a while in a particular place. So in Polybius, papyri, in lxx only twice (Genesis 23:4 or Psalm 38:13), in N.T. only here, 1 Peter 2:11; Hebrews 11:13. The picture in the metaphor here is that heaven is our native country and we are only temporary sojourners here on earth.

Of the Dispersion (διασπειρω — diasporās). See John 7:35 for literal sense of the word for scattered (from diaspeirō to scatter abroad, Acts 8:1) Jews outside of Palestine, and James 1:1 for the sense here to Jewish Christians, including Gentile Christians (only N T. examples). Note absence of the article, though a definite conception (of the Dispersion). The Christian is a pilgrim on his way to the homeland. These five Roman provinces include what we call Asia Minor north and west of the Taurus mountain range (Hort). Hort suggests that the order here suggests that Silvanus (bearer of the Epistle) was to land in Pontus from the Euxine Sea, proceed through Galatia, Cappadocia, Asia, to Bithynia, where he would re-embark for Rome. This, he holds, explains the separation of Pontus and Bithynia, though the same province. Only Galatia and Asia are mentioned elsewhere in the N.T. as having Christian converts, but the N.T. by no means gives a full account of the spread of the Gospel, as can be judged from Colossians 1:6, Colossians 1:23.

Verse 2
According to (κατα — kata). Probably to be connected with εκλεκτοις — eklektois rather than with αποστολος — apostolos in spite of a rather loose arrangement of words and the absence of articles in 1 Peter 1:1, 1 Peter 1:2.

The foreknowledge (προγνωσιν — prognōsin). Late substantive (Plutarch, Lucian, papyri) from προγινωσκω — proginōskō (1 Peter 1:20), to know beforehand, only twice in N.T. (here and Acts 2:23 in Peter‘s sermon). In this Epistle Peter often uses substantives rather than verbs (cf. Romans 8:29).

Of God the Father (τεου πατρος — theou patros). Anarthous again and genitive case. See πατηρ — patēr applied to God also in 1 Peter 1:3, 1 Peter 1:17 as often by Paul (Romans 1:7, etc.). Peter here presents the Trinity (God the Father, the Spirit, Jesus Christ).

In sanctification of the Spirit (εν αγιασμωι πνευματος — en hagiasmōi pneumatos). Clearly the Holy Spirit, though anarthrous like τεου πατρος — theou patros Late word from αγιαζω — hagiazō to render holy (αγιος — hagios), to consecrate, as in 1 Thessalonians 4:7. The subjective genitive here, sanctification wrought by the Spirit as in 2 Thessalonians 2:13 (where the Trinity mentioned as here).

Unto obedience (εις υπακοην — eis hupakoēn). Obedience (from υπακουω — hupakouō to hear under, to hearken) to the Lord Jesus as in 1 Peter 1:22 “to the truth,” result of “the sanctification.”

And sprinkling of the blood of Jesus Christ (ραντισμον αιματος Ιησου Χριστου — rantismon haimatos Iēsou Christou). Late substantive from ραντιζω — rantizō to sprinkle (Hebrews 9:13), a word used in the lxx of the sacrifices (Num 19:9, 13, 20, etc.), but not in any non-biblical source so far as known, in N.T. only here and Hebrews 12:24 (of the sprinkling of blood). Reference to the death of Christ on the Cross and to the ratification of the New Covenant by the blood of Christ as given in Hebrews 9:19.; Hebrews 12:24 with allusion to Exodus 24:3-8. Paul does not mention this ritual use of the blood of Christ, but Jesus does (Matthew 26:28; Mark 14:24). Hence it is not surprising to find the use of it by Peter and the author of Hebrews. Hort suggests that Peter may also have an ulterior reference to the blood of the martyrs as in Revelation 7:14.; Revelation 12:11, but only as illustration of what Jesus did for us, not as having any value. The whole Epistle is a commentary upon προγνωσις τεου αγιασμος πνευματοσ αιμα Χριστου — prognōsis theouπλητυντειη — hagiasmos pneumatosπλητυνω — haima Christou (Bigg). Peter is not ashamed of the blood of Christ.

Be multiplied (πλητυς — plēthuntheiē). First aorist passive optative (volitive) of χαρις και ειρηνη — plēthunō old verb (from ελεος — plēthus fulness), in a wish. So in 2 Peter 1:2; Judges 1:2, but nowhere else in N.T. salutations. Grace and peace (ελεος — charis kai eirēnē) occur together in 2 Peter 1:2, in 2 John 1:2 (with eleos), and in all Paul‘s Epistles (with eleos added in 1 Timothy and 2 Timothy).

Verse 3
Blessed be (ευλογητος — eulogētos). No copula in the Greek (εστω — estō let be, or εστιν — estin is, or ειη — eiē may be). The verbal adjective (from ευλογεω — eulogeō) occurs in the N.T. only of God, as in the lxx (Luke 1:68). See also 2 Corinthians 1:3; Ephesians 1:3.

The God and Father of our Lord Jesus Christ (ο τεος και πατηρ του κυριου ημων Ιησου Χριστου — ho theos kai patēr tou kuriou hēmōn Iēsou Christou). This precise language in 2 Corinthians 1:3; Ephesians 1:3; and part of it in 2 Corinthians 11:31; Romans 15:6. See John 20:17 for similar language by Jesus.

Great (πολυ — polu). Much.

Begat us again (αναγεννησας ημας — anagennēsas hēmās). First aorist active articular (ο — ho who) participle of αναγενναω — anagennaō late, and rare word to beget again, in Aleph for Sirach (Prol. 20), in Philo, in Hermetic writings, in N.T. only here and 1 Peter 1:23. “It was probably borrowed by the New Paganism from Christianity” (Bigg). The Stoics used αναγεννησις — anagennēsis for παλινγενεσια — palingenesia (Titus 3:5). If ανωτεν — anōthen in John 3:3 be taken to mean “again,” the same idea of regeneration is there, and if “from above” it is the new birth, anyhow.

Unto a living hope (εις ελπιδα ζωσαν — eis elpida zōsan). Peter is fond of the word “living” (present active participle of ζαω — zaō) as in 1 Peter 1:23; 1 Peter 2:4, 1 Peter 2:5, 1 Peter 2:24; 1 Peter 4:5, 1 Peter 4:6. The Pharisees cherished the hope of the resurrection (Acts 23:6), but the resurrection of Jesus gave it proof and permanence (1 Corinthians 15:14, 1 Corinthians 15:17). It is no longer a dead hope like dead faith (James 2:17, James 2:26). This revival of hope was wrought “by the resurrection of Jesus Christ” (δια αναστασεως — dia anastaseōs). Hope rose up with Christ from the dead, though the disciples (Peter included) were slow at first to believe it.

Verse 4
Unto an inheritance (εις κληρονομιαν — eis klēronomian). Old word (from κληρονομος — klēronomos heir) for the property received by the heir (Matthew 21:38), here a picture of the blessedness in store for us pilgrims (Galatians 3:18).

Incorruptible (απταρτον — aphtharton). Old compound adjective (alpha privative and πτειρω — phtheirō to corrupt), imperishable. So many inheritances vanish away before they are obtained.

Undefiled (αμιαντον — amianton). Old verbal adjective (note alliteration) from alpha privative and μιαινω — miainō to defile, without defect or flaw in the title, in N.T. only here, James 1:27; Hebrews 13:4.

That fadeth not away (αμαραντον — amaranton). Alliterative and verbal adjective again from alpha privative and μαραινω — marainō (to dry up, to wither, as in James 1:11), late and rare word in several inscriptions on tombs, here only in N.T. These inscriptions will fade away, but not this inheritance in Christ. It will not be like a faded rose.

Reserved (τετηρημενην — tetērēmenēn). Perfect passive participle of τηρεω — tēreō old verb, to take care of, to guard. No burglars or bandits can break through where this inheritance is kept (Matthew 6:19.; John 17:11.). Cf. Colossians 1:5, where laid away” (αποκειμενην — apokeimenēn) occurs.

For you (εις υμας — eis humas). More graphic than the mere dative.

Verse 5
By the power of God (εν δυναμει τεου — en dunamei theou). No other δυναμις — dunamis (power) like this (Colossians 1:3).

Are guarded (προυρουμενους — phrouroumenous). Present (continuous process) passive articular (τους — tous) participle of προυρεω — phroureō to garrison, old verb (from προυρος — phrouros sentinel), a military term (Acts 9:24; 2 Corinthians 11:32), used of God‘s love (Philemon 4:7) as here. “The inheritance is kept; the heirs are guarded” (Bengel).

Through faith (δια πιστεως — dia pisteōs). Intermediate agency (δια — dia), the immediate being (εν — en in, by) God‘s power.

Unto a salvation (εις σωτηριαν — eis sōtērian). Deliverance is the goal (εις — eis) of the process and final salvation here, consummation as in 1 Thessalonians 5:8, from σωτηρ — sōtēr (Saviour, from σωζω — sōzō to save).

Ready (ετοιμην — hetoimēn). Prepared awaiting God‘s will (Galatians 3:23; Romans 8:18).

To be revealed (αποκαλυπτηναι — apokaluphthēnai). First aorist passive infinitive of αποκαλυπτω — apokaluptō to unveil. Cf. Colossians 3:4 for πανεροω — phaneroō (to manifest) in this sense.

In the last time (εν καιρωι εσχατωι — en kairōi eschatōi). This precise phrase nowhere else, but similar ones in John 6:39; Acts 2:17; James 5:3; 2 Timothy 3:1; 2 Peter 3:3; Hebrews 1:2; Judges 1:18; 1 John 2:18. Hort translates it here “in a season of extremity,” but it is usually taken to refer to the Day of Judgment. That day no one knows, Jesus said.

Verse 6
Wherein (εν ωι — en hōi). This translation refers the relative ωι — hōi to καιρωι — kairōi but it is possible to see a reference to Χριστου — Christou (1 Peter 1:3) or to τεου — theou (1 Peter 1:5) or even to the entire content of 1 Peter 1:3-5. Either makes sense, though possibly καιρωι — kairōi is correct.

Ye greatly rejoice (αγαλλιαστε — agalliāsthe). Present middle indicative (rather than imperative) of αγαλλιαομαι — agalliaomai late verb from αγαλλομαι — agallomai to rejoice, only in lxx, N.T., and ecclesiastical literature as in Matthew 5:12.

Now for a little while (ολιγον αρτι — oligon arti). Accusative case of time (ολιγον — oligon) probably as in Mark 6:31, though it can be used of space (to a small extent) as in Luke 5:3.

If need be (ει δεον — ei deon). Present active neuter singular participle of δει — dei (it is necessary). Some MSS. have εστιν — estin after δεον — deon (periphrastic construction). Condition of first class.

Though ye have been put to grief (λυπητεντες — lupēthentes). First aorist passive participle (concessive circumstantial use) of λυπεω — lupeō to make sorrowful (from λυπη — lupē sorrow), old and common verb. See 2 Corinthians 6:10.

In manifold temptations (εν ποικιλοις πειρασμοις — en poikilois peirasmois). Just the phrase in James 1:2, which see note on. “Trials” clearly right here as there. Seven N.T. writers use ποικιλος — poikilos (varied).

Verse 7
The proof of your faith (το δοκιμιον υμων της πιστεως — to dokimion humōn tēs pisteōs). The identical phrase in James 1:3 and probably derived from there by Peter. See note on James 1:3 for discussion of το δοκιμιον — to dokimion (the test or touchstone of faith).

Being more precious (πολυτιμοτερον — polutimoteron). No word for “being” (ον — on) in the Greek. The secondary uncials have πολυ τιμιωτερον — polu timiōteron The text is the comparative of πολυτιμος — polutimos late adjective (Plutarch) from πολυ — polu and τιμη — timē (of great price) as in Matthew 13:46.

Than gold (χρυσιου — chrusiou). Ablative case after the comparative adjective.

That perisheth (του απολλυμενου — tou apollumenou). Present middle articular participle of απολλυμι — apollumi to destroy. Even gold perishes (wears away).

Though it is proved by fire (δια πυρος δε δοκιμαζομενου — dia puros de dokimazomenou). Present passive articular participle (in the ablative like χρυσιου — chrusiou) of δοκιμαζω — dokimazō (common verb for testing metals) with δε — de which gives a concessive sense to the participle. Faith stands the test of fire better than gold, but even gold is refined by fire.

That might be found (ινα ευρετηι — hina heurethēi). Purpose clause with ινα — hina and the first aorist passive subjunctive of ευρισκω — heuriskō common verb, to find. As in 2 Peter 3:14, this is the result of the probation by God as the Refiner of hearts.

Unto praise and glory and honour (εις επαινον και δοχαν και τιμην — eis epainon kai doxan kai timēn). Here probably both to God and man in the result. Cf. Matthew 5:11.; Romans 2:7, Romans 2:10; 1 Timothy 1:17.

At the revelation of Jesus Christ (εν αποκαλυπσει Ιησου Χριστου — en apokalupsei Iēsou Christou). So also in 1 Peter 1:13; 1 Peter 4:13; 2 Thessalonians 1:7; 1 Corinthians 1:7; Luke 17:30 of the second coming of Christ as the Judge and Rewarder (Bigg).

Verse 8
Whom (ον — hon). Relative referring to Christ just before and accusative case, object of both ιδοντες — idontes and αγαπατε — agapate (ye love).

Not having seen (ουκ ιδοντες — ouk idontes). Second aorist active participle of οραω — horaō to see, with ουκ — ouk rather than μη — mē because it negatives an actual experience in contrast with μη ορωντες — mē horōntes (though not seeing, hypothetical case). On whom (εις ον — eis hon) with πιστευοντες — pisteuontes common construction for “believing on” (πιστευω εις — pisteuō eis). It is possible that Peter here has in mind the words of Jesus to Thomas as recorded in John 20:29 (“Happy are those not seeing and yet believing”). Peter was present and heard the words of Jesus to Thomas, and so he could use them before John wrote his Gospel.

Ye rejoice greatly (αγαλλιατε — agalliāte). Same form as in 1 Peter 1:6, only active here instead of middle.

With joy (χαραι — charāi). Instrumental case (manner).

Unspeakable (ανεκλαλητωι — aneklalētōi). Late and rare double compound verbal (alpha privative and εκλαλεω — eklaleō), here only in N.T., in Dioscorides and Heliodorus, “unutterable,” like Paul‘s “indescribable” (ανεκδιηγητος — anekdiēgētos) gift (2 Corinthians 9:15, here alone in N.T.).

Full of glory (δεδοχασμενηι — dedoxasmenēi). Perfect passive participle of δοχαζω — doxazō to glorify, “glorified joy,” like the glorified face of Moses (Exodus 34:29.; 2 Corinthians 3:10.

Verse 9
Receiving (κομιζομενοι — komizomenoi). Present middle participle of κομιζω — komizō old verb, to receive back, to get what is promised (1 Peter 5:4; Hebrews 10:36).

The end of your faith (το τελος της πιστεως — to telos tēs pisteōs). The conclusion, the culmination of faith (2 Corinthians 3:13; Romans 2:21.; Romans 10:4). See Hebrews 12:2 of Jesus as “Pioneer and Perfecter of Faith.”

Even the salvation of your souls (σωτηριαν πσυχων — sōtērian psuchōn). No “even” in the text, just the accusative of apposition with τελος — telos viz., final salvation.

Verse 10
Concerning which salvation (περι ης σωτηριας — peri hēs sōtērias). Another relative clause (taking up σωτηρια — sōtēria from 1 Peter 1:9 and incorporating it) in this long sentence (1 Peter 1:3-12, inclusive, all connected by relatives). Peter lingers over the word σωτηρια — sōtēria (salvation) with something new to say each time (Bigg). Here it is the general sense of the gospel of grace.

Sought (εχεζητησαν — exezētēsan). First aorist active indicative of εκζητεω — ekzēteō to seek out (Acts 15:17), late and rare compound, only in lxx and N.T. save once in Aristides.

Searched diligently (εχηραυνησαν — exēraunēsan). First aorist active indicative of εχεραυναω — exeraunaō old and common compound (εχερευναω — exereunaō), to search out diligently, here only in N.T. Both of these words occur together in 1 Macc. 9:26.

Of the grace that should come unto you (περι της εις υμας χαριτος — peri tēs eis humas charitos). “Concerning the for you grace” (meant for you).

Verse 11
Searching (εραυνωντες — eraunōntes). Present active participle of εραυναω — eraunaō late form for older ερευναω — ereunaō (both in the papyri), uncompounded verb (John 7:52), the compound occurring in 1 Peter 1:10 above.

What time or what manner of time (εις τινα η ποιον καιρον — eis tina ē poion kairon). Proper sense of ποιος — poios (qualitative interrogative) kept here as in 1 Corinthians 15:35, Romans 3:27, though it is losing its distinctive sense from τις — tis (Acts 23:34). The prophets knew what they prophesied, but not at what time the Messianic prophecies would be fulfilled.

The Spirit of Christ which was in them (το εν αυτοις πνευμα Χριστου — to en autois pneuma Christou). Peter definitely asserts here that the Spirit of Jesus Christ (the Messiah) was in the Old Testament prophets, the Holy Spirit called the Spirit of Christ and the Spirit of God (Romans 8:9), who spoke to the prophets as he would speak to the apostles (John 16:14).

Did point unto (εδηλου — edēlou). Imperfect active of δηλοω — dēloō to make plain, “did keep on pointing to,” though they did not clearly perceive the time.

When it testified beforehand (προμαρτυρομενον — promarturomenon). Present middle participle of προμαρτυρομαι — promarturomai a late compound unknown elsewhere save in a writer of the fourteenth century (Theodorus Mech.) and now in a papyrus of the eighth. It is neuter here because πνευμα — pneuma is neuter, but this grammatical gender should not be retained as “it” in English, but should be rendered “he” (and so as to Acts 8:15). Here we have predictive prophecy concerning the Messiah, though some modern critics fail to find predictions of the Messiah in the Old Testament.

The sufferings of Christ (τα εις Χριστον πατηματα — ta eis Christon pathēmata). “The sufferings for (destined for) Christ” like the use of εις — eis in 1 Peter 1:10 (εις υμας — eis humas for you).

The glories that should follow them (τας μετα ταυτα δοχας — tas meta tauta doxas). “The after these things (sufferings) glories.” The plural of δοχα — doxa is rare, but occurs in Exodus 15:11; Hosea 9:11. The glories of Christ followed the sufferings as in 1 Peter 4:13; 1 Peter 5:1, 1 Peter 5:6.

Verse 12
To whom (οις — hois). Dative plural of the relative pronoun. To the prophets who were seeking to understand. Bigg observes that “the connexion between study and inspiration is a great mystery.” Surely, but that is no argument for ignorance or obscurantism. We do the best that we can and only skirt the shore of knowledge, as Newton said.

It was revealed (απεκαλυπτη — apekaluphthē). First aorist passive indicative of αποκαλυπτω — apokaluptō old verb, to reveal, to unveil. Here is revelation about the revelation already received, revelation after research.

Did they minister (διηκονουν — diēkonoun). Imperfect active of διακονεω — diakoneō old verb, to minister, “were they ministering.”

Have been announced (ανηγγελη — anēggelē). Second aorist passive indicative of δια των — anaggellō̄ ̄to report, to bring back tidings (John 4:25).

Through them (δια — dia tōn). Intermediate agent (των ευαγγελισαμενων — dia), “the gospelizers” (ευαγγελιζω — tōn euaggelisamenōn articular first aorist middle participle of πνευματι αγιωι — euaggelizō to preach the gospel).

By the Holy Ghost (αποσταλεντι — pneumati hagiōi). Instrumental case of the personal agent, “by the Holy Spirit” (without article).

Sent forth from heaven (αποστελλω — apostalenti). Second aorist passive participle of πνευματι αγιωι — apostellō in instrumental case agreeing with επιτυμουσιν — pneumati hagiōi (the Spirit of Christ of 1 Peter 1:11).

Desire (επιτυμεω — epithumousin). Eagerly desire (present active indicative of παρακυπσαι — epithumeō to long for).

To look into (παρακυπτω — parakupsai). First aorist active infinitive of parakuptō old compound to peer into as in Luke 24:12; John 20:5, John 20:11; James 1:25, which see. For the interest of angels in the Incarnation see Luke 2:13.

Verse 13
Wherefore (διο — dio). “Because of which thing,” the glorious free grace opened for Gentiles and Jews in Christ (1 Peter 1:3-12).

Girding up (αναζωσαμενοι — anazōsamenoi). First aorist middle participle of αναζωννυμι — anazōnnumi late and rare verb (Judges 18:16; Proverbs 31:17), here only in N.T., vivid metaphor for habit of the Orientals, who quickly gathered up their loose robes with a girdle when in a hurry or starting on a journey.

The loins (τας οσπυας — tas osphuas). Old word for the part of the body where the girdle (ζωνη — zōnē) was worn. Metaphor here as in Luke 12:35; Ephesians 6:14.

Mind (διανοιας — dianoias). Old word for the faculty of understanding, of seeing through a thing (δια νοεω — diaνηποντες — noeō) as in Matthew 22:37.

Be sober (νηπω — nēphontes). “Being sober” (present active participle of τελειως — nēphō old verb, but in N.T. always as metaphor (1 Thessalonians 5:6, 1 Thessalonians 5:8, etc., and so in 1 Peter 4:7).

Perfectly (τελειος — teleiōs). Adverb, old word (here alone in N.T.), from adjective ελπισατε — teleios (perfect), connected with ελπιζω — elpisate (set your hope, first aorist active imperative of νηποντες — elpizō) in the Revised Version, but Bigg, Hort, and most modern commentators take it according to Peter‘s usual custom with the preceding verb, την περομενην — nēphontes (“being perfectly sober,” not “hope perfectly”).

That is to be brought (περω — tēn pheromenēn). Present passive articular participle of αποκαλυπσει — pherō picturing the process, “that is being brought.” For “revelation” (apokalupsei) see end of 1 Peter 1:7.

Verse 14
As children of obedience (ως τεκνα υπακοης — hōs tekna hupakoēs). A common Hebraism (descriptive genitive frequent in lxx and N.T., like υιοι της απειτειας — huioi tēs apeitheias children of disobedience, in Ephesians 2:2) suggested by υπακοην — hupakoēn in 1 Peter 1:2, “children marked by obedience.”

Not fashioning yourselves (μη συνσχηματιζομενοι — mē sunschēmatizomenoi). Usual negative μη — mē with the participle (present direct middle of συνσχηματιζω — sunschēmatizō a rare (Aristotle, Plutarch) compound (συν σχηματιζω — sunσχημα — schēmatizō from εχω — schēma from μεταμορποω — echō), in N.T. only here and Romans 12:2 (the outward pattern in contrast with the inward change σχημα — metamorphoō). See Philemon 2:6. for contrast between μορπη — schēma (pattern) and ταις προτερον επιτυμιαις — morphē (form).

According to your former lusts (συνσχηματιζομενοι — tais proteron epithumiais). Associative instrumental case after επιτυμια — sunschēmatizomenoi and the bad sense of εν τηι αγνοιαι υμων — epithumia as in 1 Peter 4:2; 2 Peter 1:4; James 1:14.

In the time of your ignorance (Αγνοια — en tēi agnoiāi humōn). “In your ignorance,” but in attributive position before “lusts.” αγνοεω — Agnoia (from agnoeō to be ignorant) is old word, in N.T. only here, Acts 3:17; Acts 17:30; Ephesians 4:18.

Verse 15
But like as he which called you is holy (αλλα κατα τον καλεσαντα υμας αγιον — alla kata ton kalesanta humas hagion). This use of κατα — kata is a regular Greek idiom (here in contrast with συνσχηματιζομενοι — sunschēmatizomenoi). “But according to the holy one calling you or who called you” (first aorist articular participle of καλεω — kaleō to call). God is our standard or pattern (κατα — kata), not our lusts.

Be ye yourselves also holy (και αυτοι αγιοι γενητητε — kai autoi hagioi genēthēte). First aorist (ingressive) passive imperative of γινομαι — ginomai to become with allusion (και — kai also) to κατα — kata (God as our example), “Do ye also become holy.” For αναστροπη — anastrophē (manner of life) see 1 Peter 1:18; 1 Peter 2:12; 3:1-16; James 3:13; 2 Peter 2:7. Peter uses αναστροπη — anastrophē eight times. The original meaning (turning up and down, back and forth) suited the Latin word conversatio (converto), but not our modern “conversation” (talk, not walk).

Verse 16
Because it is written (διοτι γεγραπται — dioti gegraptai). “Because (διοτι — dioti stronger than οτι — hoti below) it stands written” (regular formula for O.T. quotation, perfect passive indicative of γραπω — graphō). The quotation is from Leviticus 11:44; Leviticus 19:2; Leviticus 20:7. Reenforced by Jesus in Matthew 5:48. The future εσεστε — esesthe here is volitive like an imperative.

Verse 17
If ye call (ει επικαλειστε — ei epikaleisthe). Condition of first class and present middle indicative of επικαλεω — epikaleō to call a name on, to name (Acts 10:18).

As Father (πατερα — patera). Predicate accusative in apposition with τονκρινοντα — ton- απροσωπολημπτως — krinonta respect of persons (προσωπολημπτης — aprosōpolēmptōs). Found nowhere else except in the later Ep. of Clem. of Rome and Ep. of Barn., from alpha privative and προσωπολημπτεω — prosōpolēmptēs (Acts 10:34. See James 2:9 for προσωπολημπσια — prosōpolēmpteō and 1 Peter 1:1 for προσωπον λαμβανω — prosōpolēmpsia) from κατα το εκαστου εργον — prosōpon lambanō (in imitation of the Hebrew).

According to each man‘s work (κρινοντα — kata to hekastou ergon). “According to the deed of each one” God judges (αναστραπητε — krinonta) just as Christ judges also (2 Corinthians 5:10).

Pass (αναστρεπω — anastraphēte). Second aorist passive imperative of τον χρονον — anastrephō metaphorical sense as in 2 Corinthians 1:12; 2 Peter 2:18.

The time (της παροικιας υμων — ton chronon). Accusative case of extent of time.

Of your sojourning (παροικεω — tēs paroikias humōn). A late word, found in lxx (Psalm 119:5) and in N.T. only here and Acts 13:17 and in ecclesiastical writers (one late Christian inscription). It comes from παροικος — paroikeō old verb, to dwell beside (in one‘s neighbourhood), and so of pilgrims or strangers (εν ποβωι — paroikos Acts 7:6) as of Jews away from Palestine or of Christians here on earth, then of a local region (our “parish”). Peter here recurs to 1 Peter 1:1 (“sojourners of the Dispersion”).

In fear (αναστραπητε — en phobōi). Emphatic position at beginning of the clause with anastraphēte at the end.

Verse 18
Knowing (ειδοτες — eidotes). Second perfect active participle of οιδα — oida causal participle. The appeal is to an elementary Christian belief (Hort), the holiness and justice of God with the added thought of the high cost of redemption (Bigg).

Ye were redeemed (ελυτρωτητε — elutrōthēte). First aorist passive indicative of λυτροω — lutroō old verb from λυτρον — lutron (ransom for life as of a slave, Matthew 20:28), to set free by payment of ransom, abundant examples in the papyri, in N.T. only here, Luke 24:21; Titus 2:14. The ransom is the blood of Christ. Peter here amplifies the language in Isaiah 52:3.

Not with corruptible things (ου πταρτοις — ou phthartois). Instrumental case neuter plural of the late verbal adjective from πτειρω — phtheirō to destroy or to corrupt, and so perishable, in N.T. here, 1 Peter 1:23; 1 Corinthians 9:25; 1 Corinthians 15:53.; Romans 1:23. Αργυριωι η χρυσιωι — Arguriōi ē chrusiōi (silver or gold) are in explanatory apposition with πταρτοις — phthartois and so in the same case. Slaves were set free by silver and gold.

From your vain manner of life (εκ της ματαιας υμων αναστροπης — ek tēs mataias humōn anastrophēs). “Out of” (εκ — ek), and so away from, the pre-Christian αναστροπη — anastrophē of 1 Peter 1:15, which was “vain” (ματαιας — mataias Cf. Ephesians 4:17-24).

Handed down from your fathers (πατροπαραδοτου — patroparadotou). This adjective, though predicate in position, is really attributive in idea, like χειροποιητου — cheiropoiētou in Ephesians 2:11 (Robertson, Grammar, p. 777), like the French idiom. This double compound verbal adjective (πατερ παρα διδωμι — paterparadidōmi), though here alone in N.T., occurs in Diodorus, Dion. Halic, and in several inscriptions (Moulton and Milligan‘s Vocabulary; Deissmann, Bible Studies, pp. 266f.). The Jews made a wrong use of tradition (Matthew 15:2.), but the reference here seems mainly to Gentiles (1 Peter 2:12).

Verse 19
But with precious blood (αλλα τιμιωι αιματι — alla timiōi haimati). Instrumental case of αιμα — haima after ελυτρωτητε — elutrōthēte (repeated from 1 Peter 1:18). Peter here applies the old adjective τιμιος — timios (from τιμη — timē of Christ in 1 Peter 2:7) to Christ as in 1 Peter 1:7 πολυτιμοτερον — polutimoteron to testing of faith. The blood of anyone is “precious” (costly), far above gold or silver, but that of Jesus immeasurably more so.

As of a lamb (ως αμνου — hōs amnou). This word occurs in Leviticus 12:8; Numbers 15:11; Deuteronomy 14:4 of the lamb prescribed for the passover sacrifice (Exodus 12:5). John the Baptist applies it to Jesus (John 1:29, John 1:36). It occurs also in Acts 8:32 quoted from Isaiah 53:7. Undoubtedly both the Baptist and Peter have this passage in mind. Elsewhere in the N.T. αρνιον — arnion is used of Christ (Revelation 5:6, Revelation 5:12). Jesus is the Paschal Lamb. Peter sees clearly that it was by the blood of Christ that we are redeemed from sin.

Without blemish (αμωμου — amōmou). Without (alpha privative) spot (μωμος — mōmos) as the paschal lamb had to be (Leviticus 22:21). So Hebrews 9:14.

Without spot (ασπιλου — aspilou). Without (alpha privative) stain (σπιλος — spilos spot) as in James 1:27; 2 Peter 3:14; 1 Timothy 6:14 

Even the blood of Christ (Χριστου — Christou). Genitive case with αιματι — haimati but in unusual position for emphasis and clearness with the participles following.

Verse 20
Who was foreknown indeed (προεγνωσμενου μεν — proegnōsmenou men). Perfect passive participle (in genitive singular agreeing with Χριστου — Christou) of προγινωσκω — proginōskō old verb, to know beforehand (Romans 8:29; 2 Peter 3:17). See προγνωσιν τεου — prognōsin theou in 1 Peter 1:2.

Before the foundation of the world (προ καταβολης κοσμου — pro katabolēs kosmou). This precise curious phrase occurs in John 17:24 in the Saviour‘s mouth of his preincarnate state with the Father as here and in Ephesians 1:4. We have απο καταβολης κοσμου — apo katabolēs kosmou in Matthew 25:34 (κοσμου — kosmou omitted in Matthew 13:35); Luke 11:50; Hebrews 4:3; Hebrews 9:26; Revelation 13:8; Revelation 17:8. Καταβολη — Katabolē (from καταβαλλω — kataballō) was originally laying the foundation of a house (Hebrews 6:1). The preincarnate Messiah appears in the counsels of God also in 1 Corinthians 2:7; Colossians 1:26.; Ephesians 1:9.; Ephesians 3:9-11; Romans 16:25; 1 Timothy 1:9.

But was manifested (πανερωτεντος δε — phanerōthentos de). First aorist (ingressive) passive participle of πανεροω — phaneroō referring to the Incarnation in contrast with the preexistence of Christ (cf. John 1:31; 1 John 3:5, 1 John 3:8).

At the end of the times (επ εσχατου των χρονων — ep' eschatou tōn chronōn). Like επ εσχατου των ημερων — ep' eschatou tōn hēmerōn (Hebrews 1:2). The plural χρονοι — chronoi doubtless referring to successive periods in human history until the fullness of the time came (Galatians 4:4).

For your sake (δι υμας — di' humās). Proof of God‘s love, not of their desert or worth (Acts 17:30.; Hebrews 11:39.).

Verse 21
Who through him are believers in God (τους δι αυτου πιστους εις τεον — tous di' autou pistous eis theon). Accusative case in apposition with υμας — humās (you), “the through him (that is Christ as in 1 Peter 1:8; Acts 3:16) believers (πιστους — pistous correct text of A B) in God.”

Which raised (τον εγειραντα — ton egeiranta). Accusative singular articular (agreeing with τεον — theon) first aorist active participle of εγειρω — egeirō (cf. δι αναστασεως Ιησου — di' anastaseōs Iēsou in 1 Peter 1:3).

Gave glory to him (δοχαν αυτωι δοντα — doxan autōi donta). Second aorist active participle of διδωμι — didōmi agreeing also with τεον — theon See Peter‘s speech in Acts 3:13 about God glorifying (εδοχασεν — edoxasen) Jesus and also the same idea by Peter in Acts 2:33-36; Acts 5:31.

So that your faith and hope might be in God (ωστε την πιστιν υμων και ελπιδα εις τεον — hōste tēn pistin humōn kai elpida eis theon). ωστε — Hōste with the infinitive (ειναι — einai) and the accusative of general reference (πιστιν και ελπιδα — pistin kai elpida) is used in the N.T. as in the Koiné for either purpose (Matthew 10:1) or usually result (Mark 4:37). Hence here result (so that is) is more probable than design.

Verse 22
Seeing ye have purified (ηγνικοτες — hēgnikotes). Perfect active participle of αγνιζω — hagnizō old verb from αγνος — hagnos (pure), here with πσυχας — psuchas (souls), with καρδιας — kardias (hearts) in James 4:8 as in 1 John 3:3 of moral cleansing also. See the ceremonial sense of the word as in lxx in John 11:55; Acts 21:24, Acts 21:26; Acts 24:18.

In your obedience (εν τηι υπακοηι — en tēi hupakoēi). With repetition of the idea in 1 Peter 1:2, 1 Peter 1:14 (children of obedience).

To the truth (της αλετειας — tēs aletheias). Objective genitive with which compare John 17:17, John 17:19 about sanctification in the truth and 2 Thessalonians 2:12 about believing the truth. There is cleansing power in the truth of God in Christ.

Unfeigned (ανυποκριτον — anupokriton). Late and rare double compound, here alone in Peter, but see James 3:17; 2 Corinthians 6:6, etc. No other kind of πιλαδελπια — philadelphia (brotherly love) is worth having (1 Thessalonians 4:9; Hebrews 13:1; 2 Peter 1:7).

From the heart fervently (εκ καρδιας εκτενως — ek kardias ektenōs). Late adverb (in inscriptions, Polybius, lxx). The adjective εκτενης — ektenēs is more common (1 Peter 4:8).

Verse 23
Having been begotten again (αναγεγεννημενοι — anagegennēmenoi). Perfect passive participle of αναγενναω — anagennaō which see in 1 Peter 1:2.

Not of corruptible seed (ουκ εκ σπορας πταρτης — ouk ek sporās phthartēs). Ablative with εκ — ek as the source, for πταρτος — phthartos see 1 Peter 1:18, and σπορας — sporās (from σπειρω — speirō to sow), old word (sowing, seed) here only in N.T., though σπορος — sporos in Mark 4:26., etc. For “incorruptible” (απταρτου — aphthartou) see 1 Peter 1:4; 1 Peter 3:4.

Through the word of God (δια λογου τεου — dia logou theou). See James 1:18 for “by the word of truth,” 1 Peter 1:25 here, and Peter‘s use of λογος — logos in Acts 10:36. It is the gospel message.

Which liveth and abideth (ζωντος και μενοντος — zōntos kai menontos). These present active participles (from ζαω — zaō and μενω — menō) can be taken with τεου — theou (God) or with λογου — logou (word). In 1 Peter 1:25 μενει — menei is used with ρημα — rēma (word). Still in Daniel 6:26 both μενων — menōn and ζων — zōn are used with τεος — theos Either construction makes sense here.

Verse 24
Quotation from Isaiah 40:6-8 (partly like the lxx, partly like the Hebrew).

For (διοτι — dioti). As in 1 Peter 1:16 (δια — dia and οτι — hoti), “for that.” So in 1 Peter 2:6. See a free use of this imagery about the life of man as grass and a flower in James 1:11. The best MSS. here read αυτης — autēs (thereof) after δοχα — doxa (glory) rather than αντρωπου — anthrōpou (of man).

Withereth (εχηραντη — exēranthē). First aorist (gnomic, timeless) passive indicative of χηραινω — xērainō (see James 1:11).

Falleth (εχεπεσεν — exepesen). Second aorist (gnomic, timeless) active indicative of εκπιπτω — ekpiptō (see James 1:11). 
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Verse 25
In 1 Peter 1:25 note eis humās (unto you) like eis humās in 1 Peter 1:4 (= humin dative).

02 Chapter 2 
Verse 1
Putting away therefore (αποτεμενοι ουν — apothemenoi oun). Second aorist middle participle of αποτιτημι — apotithēmi old and common verb, in metaphorical sense either to cleanse defilements (1 Peter 3:21; James 1:21) or to put off clothing (Romans 13:12; Colossians 3:5.; Ephesians 4:22). Either sense suits here. Therefore (ουν — oun) because of the new birth (1 Peter 1:23) and the new life demanded.

Wickedness (κακιαν — kakian). This old word, from κακος — kakos (evil), in the ancients meant vice of any kind and note πασαν — pāsan (all) here.

Guile (δολον — dolon). Old word (from δελω — delō to catch with bait), deceit.

Hypocrisies (υποκρισεις — hupokriseis). Singular (υποκρισιν — hupokrisin) in the best MSS. See 1 Peter 1:22 (ανυποκριτον — anupokriton) and Mark 7:6. for Christ‘s denunciation of hypocrites which the disciples did not understand, including Peter (Matthew 15:16.).

Envies (πτονους — phthonous). Genuine here, not πονους — phonous (murders), as B has it. For the word see Matthew 27:18.

Evil speakings (καταλαλιας — katalalias). Late word (from καταλαλος — katalalos defamer, Romans 1:30), in N.T. only here and 2 Corinthians 12:20. “Backbitings.” For verb see note on 1 Peter 2:12.

Verse 2
As newborn babes (ως αρτιγεννητα βρεπη — hōs artigennēta brephē). ρεπος — Brephos old word, originally unborn child (Luke 1:41-44), then infant (Luke 2:12), here figuratively, like νηπιοι — nēpioi Αρτιγεννητα — Artigennēta is a late and rare compound (Lucian, imperial inscription) from αρτι — arti and γενναω — gennaō with evident allusion to αναγεγεννημενοι — anagegennēmenoi in 1 Peter 1:23, probably meaning that they were recent converts, possibly slight proof that the Epistle written before Romans by Paul (Kuhl).

Long for (επιποτησατε — epipothēsate). First aorist (constative) active imperative of επιποτεω — epipotheō old verb for intense yearning (Philemon 2:26).

The spiritual milk which is without guile (το λογικον αδολον γαλα — to logikon adolon gala). Γαλα — Gala is old word for milk as in 1 Corinthians 9:7 and as metaphor in 1 Corinthians 3:2. Αδολος — Adolos is an old compound (here alone in N.T.) adjective (alpha privative and δολος — dolos deceit), unadulterated milk which, alas, is so hard to get. Λογικον — Logikon is an old adjective in ικος — ̇ikos from λογος — logos (reason, speech), in N.T. only here and Romans 12:1, used here with allusion to λογου — logou (1 Peter 1:23) and ρημα — rēma (1 Peter 1:25), “the sincere milk of the word” (“the milk belonging to the word,” either the milk which is the word or the milk contained in the word, that is Christ). So Bigg holds. But in Romans 12:1 Paul uses λογικον — logikon in the sense of “rational” or “spiritual,” and that idea is possible here as Hort holds. In the Pelagia legend (Usener) we have the phrase των λογικων προβατων του Χριστου — tōn logikōn probatōn tou Christou (the spiritual or rational sheep of Christ).

That ye may grow thereby (ινα εν αυτωι αυχητητε — hina en autōi auxēthēte). Purpose clause with ινα — hina and the first aorist passive subjunctive of αυχανω — auxanō old and common verb to grow. See this same metaphor in Colossians 2:19; Ephesians 4:15. Peter uses the word of God as the food for growth, especially for babes in Christ, not emphasizing the distinction from solid food (βρωμα — brōma) made in 1 Corinthians 3:2; Hebrews 5:13. Salvation (σωτηριαν — sōtērian) here is final salvation.

Verse 3
If ye have tasted (ει εγευσαστε — ei egeusasthe). Condition of first class with ει — ei and first aorist middle indicative of γευω — geuō in figurative sense as in Hebrews 6:4. “A taste excites the appetite” (Bengel).

Gracious (χρηστος — chrēstos). Quotation from Psalm 34:8. The Hebrew for the lxx χρηστος — chrēstos is simply γαλα — tobh (good). Plato used the word for food also, and Peter carries out the metaphor in gala (milk) as in Luke 5:39.

Verse 4
Unto whom (προς ον — pros hon). The Lord, carrying on the imagery and language of the Psalm.

Coming (προσερχομενοι — proserchomenoi). Present middle participle masculine plural of προσερχομαι — proserchomai (προσελτατε — proselthate in the Psalm) agreeing with the subject of οικοδομειστε — oikodomeisthe living stone (λιτον ζωντα — lithon zōnta). Accusative case in apposition with ον — hon (whom, the Lord Christ). There is apparent an intentional contradiction between “living” and “stone.” Cf. “living hope” in 1 Peter 1:3 and “living word” in 1 Peter 1:23.

Rejected indeed of men (υπο αντρωπων μεν αποδεδοκιμασμενον — hupo anthrōpōn men apodedokimasmenon). Perfect passive participle of αποδοκιμαζω — apodokimazō old verb to repudiate after test (Luke 9:22), in the accusative case agreeing with λιτον — lithon with God (παρα δε τεωι — para de theōi). “By the side of God,” as he looks at it, in contrast with the rejection “by men” (υπο αντρωπων — hupo anthrōpōn).

Elect (εκλεκτον — eklekton). From Isaiah 28:6 as in εντιμον — entimon (precious, for which see Luke 7:2) rather than δοκιμον — dokimon (proved) expected after αποδεδοκιμασμενον — apodedokimasmenon as meaning far more in God‘s sight, “a pre-eminence of position with” (Hort).

Verse 5
Ye also as living stones (και αυτοι ως λιτοι ζωντες — kai autoi hōs lithoi zōntes). Peter applies the metaphor about Christ as the living stone to the readers, “ye yourselves also.”

Are built up a spiritual house (οικοδομειστε οικος πνευματικος — oikodomeisthe oikos pneumatikos). Present passive indicative second person plural of οικοδομεω — oikodomeō the very verb used by Jesus to Peter in Matthew 16:18 (οικοδομησω — oikodomēsō) of building his church on the rock. If the metaphor of a house of living stones seems “violent” (Vincent), it should be remembered that Jesus employed the figure of a house of believers. Peter just carried it a bit farther and Paul uses a temple for believers in one place (1 Corinthians 3:16) and for the kingdom of God in general (Ephesians 2:22), as does the author of Hebrews (Hebrews 3:6). This “spiritual house” includes believers in the five Roman provinces of 1 Peter 1:1 and shows clearly how Peter understood the metaphor of Christ in Matthew 16:18 to be not a local church, but the church general (the kingdom of Christ).

To be a holy priesthood (εις ιερατευμα αγιον — eis hierateuma hagion). Late word (from ιερατευω — hierateuō to serve as priest, Luke 1:8 alone in N.T.), in lxx (Exodus 19:6), in N.T. only here and 1 Peter 2:9, either the office of priest (Hort) or an order or body of priests. At any rate, Peter has the same idea of Revelation 1:6 (ιερεις — hiereis priests) that all believers are priests (Hebrews 4:16) and can approach God directly.

To offer up (ανενεγκαι — anenegkai). First aorist active infinitive (of purpose here) of αναπερω — anapherō the usual word for offering sacrifices (Hebrews 7:27). Only these are “spiritual” (πνευματικας — pneumatikas) as pictured also in Hebrews 13:15.

Acceptable (ευπροσδεκτους — euprosdektous). Late (Plutarch) double compound verbal adjective (ευ προσ δεχομαι — euprosdechomai) as in 2 Corinthians 6:2.

Verse 6
It is contained (περιεχει — periechei). Present active (here intransitive, to contain, only N.T. example) of περιεχω — periechō old verb, to surround, transitive in Luke 5:9 to seize (only other N.T. example). The formula with περιεχει — periechei is in Josephus (Ant. XI. 7). This Scripture (εν γραπηι — en graphēi) is Isaiah 28:16 with some changes. Peter had in 1 Peter 2:4 already quoted εκλεκτον — eklekton and εντιμον — entimon Now note ακρογωνιαιον — akrogōniaion (a chief corner stone), a word apparently invented by Isaiah (from ακρος — akros highest, and γωνιαιος — gōniaios Attic word for corner stone). Paul in Ephesians 2:20 uses the same word, making Christ the chief corner stone (the only other N.T. example). In Isaiah the metaphor is rather a foundation stone. Peter and Paul make it “the primary foundation stone at the structure” (W. W. Lloyd).

On him (επ αυτωι — ep' autōi). That is, “on it” (this corner stone, that is, Christ).

Shall not be put to shame (ου μη καταισχυντηι — ou mē kataischunthēi). Strong negatives ου μη — ou mē with first aorist passive subjunctive of καταισχυνω — kataischunō old verb, to put to shame (Romans 5:5).

Verse 7
The preciousness (η τιμη — hē timē). Or “the honour.” Explanation of εντιμον — entimon and ου μη καταισχυντηι — ou mē kataischunthēi and only true “for you which believe” (τοις πιστευουσιν — tois pisteuousin ethical dative of articular present active participle of πιστευω — pisteuō to believe).

But for such as disbelieve (απιστουσιν δε — apistousin de). Dative present active participle again of απιστεω — apisteō opposite of πιστευω — pisteuō (Luke 24:11).

Was made the head of the corner (εγενητη εις κεπαλην γωνιας — egenēthē eis kephalēn gōnias). This verse is from Psalm 118:22 with evident allusion to Isaiah 28:16 (κεπαλην γωνιασακρογωνιαιον — kephalēn gōnias =οι οικοδομουντες — akrogōniaion). See Matthew 21:42; Mark 12:10; Luke 20:17, where Jesus himself quotes Psalm 118:22 and applies the rejection of the stone by the builders (hoi oikodomountes the experts) to the Sanhedrin‘s conduct toward him. Peter quoted it also (and applied it as Jesus had done) in his speech at the Beautiful Gate (Acts 4:11). Here he quotes it again to the same purpose.

Verse 8
And (και — kai). Peter now quotes Isaiah 8:14 and gives a new turn to the previous quotation. To the disbelieving, Christ was indeed “a stone of stumbling (λιτος προσκομματος — lithos proskommatos) and rock of offence (πετρα σκανδαλου — petra skandalou),” quoted also by Paul in Romans 9:32. See note on Romans 9:32 for discussion. Προσκομμα — Proskomma (from προσκοπτω — proskoptō to cut against) is an obstacle against which one strikes by accident, while σκανδαλον — skandalon is a trap set to trip one, but both make one fall. Too much distinction need not be made between λιτος — lithos (a loose stone in the path) and πετρα — petra (a ledge rising out of the ground).

For they (οι — hoi). Causal use of the relative pronoun.

Stumble at the word, being disobedient (προσκοπτουσιν τωι λογωι απειτουντες — proskoptousin tōi logōi apeithountes). Present active indicative of προσκοπτω — proskoptō with dative case, λογωι — logōi and present active participle of απειτεω — apeitheō (cf. απιστουσιν — apistousin in 1 Peter 2:7) as in Romans 3:1. Τωι λογωι — Tōi logōi can be construed with απειτουντες — apeithountes (stumble, being disobedient to the word).

Whereunto also they were appointed (εις ο και ετετησαν — eis ho kai etethēsan). First aorist passive indicative of τιτημι — tithēmi See this idiom in 1 Timothy 2:7. “Their disobedience is not ordained, the penalty of their disobedience is” (Bigg). They rebelled against God and paid the penalty.

Verse 9
But ye (υμεις δε — humeis de). In contrast with the disobedient ones.

An elect race (γενος εκλεκτον — genos eklekton). From Isaiah 43:20. The blood relation of the spiritual Israel (not the Jewish race) through the new birth (1 Peter 1:23).

A royal priesthood (βασιλειον ιερατευμα — basileion hierateuma). From Exodus 19:6 (cf. Revelation 1:6; Revelation 5:10). The official in Christian churches is πρεσβυτεροσεπισχοπος — presbuteros =ιερευς — episcopos not ιερεις — hiereus We are all ετνος αγιον — hiereis (priests). Cf. 1 Peter 2:5.

A holy nation (λαος εις περιποιησιν — ethnos hagion). Also from Exodus 19:6, but here applied, not to the national Israel, but to the spiritual Israel of believers (both Jews and Gentiles).

A people for God‘s own possession (λαος περιουσιος — laos eis peripoiēsin). The idea here occurs in Exodus 19:5; Deuteronomy 7:6; Deuteronomy 14:2; Deuteronomy 26:18, where we have εις περιποιησιν — laos periousios as in Titus 2:14 (alone in the N.T.), and in Malachi 3:17 we find Περιουσιος λαος — eis peripoiēsin (for a possession). περιποιησις — Periousios laos is a people over and above the others and περιεποιησατο — peripoiēsis is a possession in a special sense (Ephesians 1:14). See Paul‘s use of οπως εχαγγειλητε — periepoiēsato in Acts 20:28. The old rendering, “a peculiar people,” had this idea of possession, for “peculiar” is from pecus (Latin for flock).

That ye may shew forth (οπως — hopōs exaggeilēte). Purpose clause with ινα — hopōs rather than εχαγγελλω — hina with the first aorist active subjunctive of τας αρετας — exaggellō old verb, to tell out, here alone in N.T.

The excellencies (τα μεγαλεια του τεου — tas aretas). From Isaiah 43:21. Old word for any preeminence (moral, intellectual, military), often for “virtue,” but not in that sense in the O.T. or the N.T. The word has the sense of moral worth in 2 Peter 1:3, 2 Peter 1:5; Philemon 4:8; and the Apocrypha. In Isaiah (here quoted) it means praise and glory to God. So also Isaiah 42:12. See Acts 2:11 σκοτους — ta megaleia tou theou (the mighty works of God).

Darkness (το ταυμαστον αυτου πως — skotous). Heathenism.

His marvellous light (ταυμαστον — to thaumaston autou phōs). Christianity. For ταυμαζω — thaumaston (from thaumazō) see Matthew 21:42. For the change from heathenism to Christianity see Colossians 1:12; Ephesians 5:8-14.

Verse 10
Which in time past (οι ποτε — hoi pote). “Who once upon a time.”

No people (ου λαος — ou laos). This phrase from Hosea 2:23. Note use of ου — ou (not ουδεις — oudeis) with λαος — laos like Hebrew negative.

Which had not obtained mercy (οι ουκ ελεημενοι — hoi ouk eleēmenoi). Perfect passive articular participle of ελεεω — eleeō and the emphatic negative ου — ou with which compare Paul‘s use of Hosea 1:1-11; 2 in Romans 9:25, which may have been known to Peter or not.

But now have obtained mercy (νυν δε ελεητεντες — nun de eleēthentes). Change to first aorist passive participle from “the long antecedent state” to “the single event of conversion which ended it” (Hort).

Verse 11
As sojourners and pilgrims (ως παροικους και παρεπιδημους — hōs paroikous kai parepidēmous). This combination from the lxx (Gen 33:4; Psalm 39:13). See note on 1 Peter 1:1 for παρεπιδημος — parepidēmos and see note on 1 Peter 1:17 for παροικια — paroikia and see note on Ephesians 2:19 for παροικος — paroikos (only there and here in N.T., Christians whose fatherland is heaven).

To abstain from (απεχεσται — apechesthai). Present middle (direct) infinitive of απεχω — apechō old verb, to hold back from (1 Thessalonians 4:3). In indirect command (to keep on abstaining from) after παρακαλω — parakalō (I beseech). With the ablative case των σαρκικων επιτυμιων — tōn sarkikōn epithumiōn the grosser sins of the flesh (for σαρκικος — sarkikos see 1 Corinthians 3:3) like the list in 1 Peter 4:3.

Which (αιτινες — haitines). “Which very ones.” Like Latin quippe qui.

War against the soul (στρατευονται κατα της πσυχης — strateuontai kata tēs psuchēs). Present middle indicative of στρατευω — strateuō to carry on a campaign (James 4:1). See this struggle between the flesh and the spirit vividly pictured by Paul in Galatians 5:16-24.

Verse 12
Seemly (καλην — kalēn). Predicate adjective with αναστροπην — anastrophēn for which see note on 1 Peter 1:15 and see note on 1 Peter 1:18. The Gentiles are on the watch for slips in moral conduct by the Christians.

That (ινα — hina). Final conjunction with δοχασωσιν — doxasōsin (they may glorify, first aorist active subjunctive of δοχαζω — doxazō the purpose of the Christians about the Gentiles.

Wherein (εν ωι — en hōi). “In what thing.”

As evil-doers (ως κακοποιων — hōs kakopoiōn). As they did and do, old word (from κακον — kakon and ποιεω — poieō John 18:30), in N.T. only here and 1 Peter 2:14 in correct text. Heathen talk against us (καταλαλουσιν — katalalousin) gleefully.

By your good works (εκ των καλων εργων — ek tōn kalōn ergōn). “Out of (as a result of) your good (beautiful) deeds.”

Which they behold (εποπτευοντες — epopteuontes). Present active participle of εποπτευω — epopteuō old verb (from, εποπτης — epoptēs overseer, spectator, 2 Peter 1:16), to be an overseer, to view carefully, in N.T. only here and 1 Peter 3:2.

In the day of visitation (εν ημεραι επισκοπης — en hēmerāi episkopēs). From Isaiah 10:33. Cf. its use in Luke 19:44, which see for the word επισκοπη — episkopē (from επισκοπεω — episkopeō to inspect (Hebrews 12:15). Clear echo here of Matthew 5:16.

Verse 13
Be subject to (υποταγητε — hupotagēte). Second aorist passive imperative second person plural of υποτασσω — hupotassō to subject to, as in 1 Peter 3:22.

Every ordinance of man (πασηι αντρωπινηι κτισει — pasēi anthrōpinēi ktisei). Dative case of old and common word κτισις — ktisis (from κτιζω — ktizō to create, to found), act of creation (Romans 1:20), a creature or creation (Romans 1:25), all creation (Colossians 1:15), an institution as here (in Pindar so). For αντρωπινος — anthrōpinos (human) see James 3:7. Peter here approves no special kind of government, but he supports law and order as Paul does (Romans 13:1-8) unless it steps in between God and man (Acts 4:20).

For the Lord‘s sake (δια τον κυριον — dia ton kurion). For Jesus‘ sake. That is reason enough for the Christian not to be an anarchist (Matthew 22:21). The heathen were keen to charge the Christians with any crime after Nero set the fashion. “It should not be forgotten that, in spite of the fine language of the philosophers, the really popular religions in Greece and Rome were forms of devil-worship, intimately blended with magic in all its grades” (Bigg).

As supreme (ως υπερεχοντι — hōs huperechonti). Dative singular of present active participle of υπερεχω — huperechō old verb (intransitive), to stand out above (to have it over), as in Romans 13:1. It is not the divine right of kings, but the fact of the king as the outstanding ruler.

Verse 14
Unto governors (ηγεμοσιν — hēgemosin). Dative again of ηγεμων — hēgemōn a leader (from ηγεομαι — hēgeomai to lead), old and common word (Matthew 10:18).

As sent by him (ως δι αυτου πεμπομενοις — hōs di' autou pempomenois). Present passive participle of πεμπω — pempō Δι αυτου — Di' autou is “by God,” as Jesus made plain to Pilate; even Pilate received his authority ultimately “from above” (John 18:11).

For vengeance on evil-doers (εις εκδικησιν κακοποιων — eis ekdikēsin kakopoiōn). Objective genitive with εκδικησιν — ekdikēsin for which see Luke 18:7.

For praise to them that do well (επαινον αγατοποιων — epainon agathopoiōn). Objective genitive again, αγατοποιος — agathopoios a late word (Plutarch, Sirach) from αγατον — agathon and ποιεω — poieō here only in N.T. Found in a magical papyrus.

Verse 15
By well-doing (αγατοποιουντας — agathopoiountas). Present active participle of αγατοποιεω — agathopoieō only in lxx and N.T. (Mark 3:4). In accusative case agreeing with υμας — humas understood, accusative of general reference with πιμοιν — phimoin present active infinitive (epexegetic infinitive after το τελημα του τεου — to thelēma tou theou the will of God), late and rare verb (from πιμος — phimos muzzle), as in Matthew 22:12.

The ignorance of foolish men (την των απρονων αντρωπων αγνωσιαν — tēn tōn aphronōn anthrōpōn agnōsian). Αγνωσια — Agnōsia is late and rare word (in the papyri) from alpha privative and γνωσις — gnōsis (knowledge), in N.T. only here and 1 Corinthians 15:24 (disgraceful ignorance in both instances). Note alliteration.

Verse 16
As free (ως ελευτεροι — hōs eleutheroi). Note nominative again connected with υποταγητε — hupotagēte in 1 Peter 2:13, not with πιμοιν — phimoin in 1 Peter 2:14 (a parenthesis in fact). For this ethical sense of ελευτερος — eleutheros see Galatians 4:26.

And not using your freedom (και μη εχοντες την ελευτεριαν — kai mē echontes tēn eleutherian). “And not holding your liberty” (present active participle of εχω — echō with usual negative μη — mē with participle.

For a cloke of wickedness (ως επικαλυμμα της κακιας — hōs epikalumma tēs kakias). Επικαλυμμα — Epikalumma (from επικαλυπτω — epikaluptō Romans 4:7) is a rare word (Aristotle, lxx) for veil, here only in N.T. and in figurative sense for pretext to do wickedness under, a thing, alas, that sometimes happens.

But as bondservants of God (αλλ ως τεου δουλοι — all' hōs theou douloi). Paul‘s proud title. There is no such thing as absolute freedom (personal freedom), for that is anarchy. Cf. Romans 6:22 “enslaved to God.”

Verse 17
Honour all men (παντας τιμησατε — pantas timēsate). Not with the same honour. Constative use of the aorist imperative.

Love the brotherhood (την αδελποτητα αγαπατε — tēn adelphotēta agapāte). Present active imperative of αγαπαω — agapaō keep on doing it. Note the abstract αδελποτης — adelphotēs (from αδελπος — adelphos brother) in the collective sense, rare save in ecclesiastical literature, though in 1 Maccabees 12:10; 4Macc. 10:3, and in late papyri. It is a word for all Christians.

Fear God (τον τεον ποβειστε — ton theon phobeisthe). In both senses of reverence and dread, and keep it up (present middle imperative).

Honour the king (τον βασιλεα τιματε — ton basilea timāte). Keep that up also. A fine motto in this verse.

Verse 18
Servants (οι οικεται — hoi oiketai). Note article with the class as with ανδρες — andres (1 Peter 3:7), though not with γυναικες — gunaikes (1 Peter 3:1). Οικετης — Oiketēs old word from οικος — oikos (house), means one in the same house with another (Latin domesticus), particularly house servants (slaves) in distinction from the general term δουλος — doulos (slave). “Ye domestics.” See similar directions to Christian servants (slaves) in Colossians 3:22-25; Ephesians 6:5-7; 1 Timothy 6:1.; Titus 2:9. Οικετης — Oiketēs in N.T. occurs only here, Luke 16:13; Acts 10:7; Romans 14:4.

Be in subjection (υποτασσομενοι — hupotassomenoi). Present middle participle of υποτασσω — hupotassō common late compound to subject oneself to one (Luke 2:51). Either the participle is here used as an imperative (so in 1 Peter 3:1, 1 Peter 3:7) as in Romans 12:16., or the imperative εστε — este has to be supplied (Robertson, Grammar, p. 945).

To your masters (τοις δεσποταις — tois despotais). Dative case of δεσποτης — despotēs old word for absolute owner in contrast with δουλος — doulos It is used also of God (Luke 2:29; Acts 4:24, Acts 4:29) and of Christ (2 Peter 2:1; Judges 1:4). Κυριος — Kurios has a wider meaning and not necessarily suggesting absolute power.

To the good and gentle (τοις αγατοις και επιεικεσιν — tois agathois kai epieikesin). Dative case also with the article with class. For επιεικης — epieikēs see note on James 3:17. There were slave-owners (masters) like this as there are housekeepers and employers of workmen today. This is no argument for slavery, but only a sidelight on a condition bad enough at its best.

To the froward (τοις σκολιοις — tois skoliois). “To the crooked.” Old word, also in Luke 3:5; Acts 2:40; Philemon 2:15. Unfortunately there were slave-holders as there are employers today, like this group. The test of obedience comes precisely toward this group.

Verse 19
For this is acceptable (τουτο γαρ χαρις — touto gar charis). “For this thing (neuter singular τουτο — touto obedience to crooked masters) is grace” (χαρις — charis is feminine, here “thanks” as in Romans 7:25). “Acceptable” calls for ευπροσδεκτον — euprosdekton (1 Peter 2:5), which is not the text here.

If a man endureth griefs (ει υοπερει τις λυπας — ei huopherei tis lupas). Condition of first class with ει — ei and present active indicative of υποπερω — hupopherō old verb, to bear up under, in N.T. only here, 1 Corinthians 10:13; 2 Timothy 3:11. Note plural of λυπη — lupē (grief).

For conscience toward God (δια συνειδησιν τεου — dia suneidēsin theou). Suffering is not a blessing in and of itself, but, if one‘s duty to God is involved (Acts 4:20), then one can meet it with gladness of heart. Τεου — Theou (God) is objective genitive. For συνειδησις — suneidēsis (conscience) see note on Acts 23:1; and see note on 1 Corinthians 8:7. It occurs again in 1 Peter 3:16.

Suffering wrongfully (πασχων αδικως — paschōn adikōs). Present active participle of πασχω — paschō and the common adverb αδικως — adikōs unjustly, here alone in N.T. This is the whole point, made clear already by Jesus in Matthew 5:10-12, where Jesus has also “falsely” (πσευδομενοι — pseudomenoi). See also Luke 6:32-34.

Verse 20
For what glory (ποιον γαρ κλεος — poion gar kleos). Qualitative interrogative (what kind of glory). “What price glory?” Κλεος — Kleos is old word from κλεω — kleō (καλεω — kaleō to call), report, praise, glory, here only in N.T.

If ye shall take it patiently (ει υπομενειτε — ei hupomeneite). First-class condition with ει — ei and future active indicative of υπομενω — hupomenō for which see James 1:12. Same condition also in next sentence (αλλ ει — all' ei etc.).

When ye sin (αμαρτανοντες — hamartanontes). Present active participle of αμαρτανω — hamartanō (continued repetition).

And are buffeted for it (και κολαπιζομενοι — kai kolaphizomenoi). Present passive participle of κολαπιζω — kolaphizō late word (from κολαπος — kolaphos fist), only in N.T. (cf. Matthew 26:67) and ecclesiastical writers. Repeated action again. No posing as a martyr allowed here. Christians do sometimes deserve persecution, as Jesus implied (Matthew 5:10-12).

When ye do well (αγατοποιουντες — agathopoiountes). Present active participle of αγατοποιεω — agathopoieō as in 1 Peter 2:15.

And suffer for it (και πασχοντες — kai paschontes). Present active participle of πασχω — paschō (1 Peter 2:19). No “for it” in the Greek here or in the previous sentence.

This is acceptable with God (τουτο χαρις παρα τεωι — touto charis para theōi). “This thing (neuter) is thanks (1 Peter 2:19) by the side of (παρα — para) God (as God looks at it).”

Verse 21
For hereunto were ye called (εις τουτο γαρ εκλητητε — eis touto gar eklēthēte). First aorist indicative of καλεω — kaleō to call. They were called to suffer without flinching (Hort), if need be.

Because (οτι — hoti). The fact that Christ suffered (επατεν — epathen) lifts their suffering to a new plane.

Leaving you an example (υμιν υπολιμπανων υπογραμμον — humin hupolimpanōn hupogrammon). Present active participle of the late Ionic verb υπολιμπανω — hupolimpanō (in the papyri) for the common υπολειπω — hupoleipō to leave behind (under), here only in N.T. υπογραμμος — Hupogrammos is also a late and rare word (from υπογραπω — hupographō to write under), a writing-copy for one to imitate, in 2 Macc. 2:28; Philo, Clement of Rome, here only in N.T. Clement of Alex. (Strom. V. 8. 49) uses it of the copy-head at the top of a child‘s exercise book for the child to imitate, including all the letters of the alphabet. The papyri give many examples of υπογραπη — hupographē and υπογραπω — hupographō in the sense of copying a letter.

That ye should follow his steps (ινα επακολουτησητε τοις ιχνεσιν αυτου — hina epakolouthēsēte tois ichnesin autou). Purpose clause with ινα — hina and first aorist active subjunctive of επακολουτεω — epakoloutheō old verb, to follow closely upon, with the associative-instrumental (1 Timothy 5:10, 1 Timothy 5:24) or the locative here. Ιχνος — Ichnos is old word (from ικω — hikō to go), tracks, footprints, in N.T. only here, 2 Corinthians 12:18; Romans 4:12. Peter does not mean that Christ suffered only as an example (1 Peter 1:18), but he did leave us his example for our copying (1 John 2:6).

Verse 22
Who did no sin (ος αμαρτιαν ουκ εποιησεν — hos hamartian ouk epoiēsen). Quotation from Isaiah 53:9. He has already expressed the sinlessness of Christ in 1 Peter 1:19. The next clause is a combination of Isaiah 53:9; Zephaniah 3:13. For “guile” (δολος — dolos) see 1 Peter 2:1.

Was found (ευρετη — heurethē). First aorist passive indicative of ευρισκω — heuriskō Christ‘s guilelessness stood the test of scrutiny (Vincent), as Peter knew (Matthew 26:60; John 18:38; John 19:4, John 19:6).

Verse 23
When he was reviled (λοιδορουμενος — loidoroumenos). Present passive participle of λοιδορεω — loidoreō old verb (from λοιδορος — loidoros reviler, 1 Corinthians 5:11) as in John 9:28.

Reviled not again (ουκ αντελοιδορει — ouk anteloidorei). Imperfect active (for repeated incidents) of αντιλοιδορεω — antiloidoreō late and rare compound (Plutarch, Lucian, one papyrus example with compound following the simplex verb as here, Moulton and Milligan‘s Vocabulary), here only in N.T. Idiomatic use of αντι — anti (in turn, return, back).

Threatened not (ουκ ηπειλει — ouk ēpeilei). Imperfect again (repeated acts) of απειλεω — apeileō old compound (from απειλη — apeilē threat, Acts 9:1), in N.T. only here and Acts 4:17.

But committed himself (παρεδιδου δε — paredidou de). Imperfect active again (kept on committing himself) of παραδιδωμι — paradidōmi to hand over, usually of one to a judge, but here not of another (as the Sanhedrin), but himself (supply εαυτον — heauton), for Jesus uses this very idea in Luke 23:46 as he dies. Jesus thus handed himself and his cause over to the Father who judges righteously (τωι κρινοντι δικαιως — tōi krinonti dikaiōs dative of present active articular participle of κρινω — krinō).

Verse 24
Who his own self (ος αυτος — hos autos). Intensive pronoun with the relative referring to Christ (note relatives also in 1 Peter 2:22, 1 Peter 2:23).

Bare our sins (ανηνεγκεν τας αμαρτιας ημων — anēnegken tas hamartias hēmōn). Second aorist active indicative of αναπερω — anapherō common verb of bringing sacrifice to the altar. Combination here of Isaiah 53:12; Deuteronomy 21:23. Jesus is the perfect sin offering (Hebrews 9:28). For Christ‘s body (σωμα — sōma) as the offering see 1 Corinthians 11:24. “Here St. Peter puts the Cross in the place of the altar” (Bigg).

Upon the tree (επι το χυλον — epi to xulon). Not tree here as in Luke 23:31, originally just wood (1 Corinthians 3:12), then something made of wood, as a gibbet or cross. So used by Peter for the Cross in Acts 5:30; Acts 10:39; and by Paul in Galatians 3:13 (quoting Deuteronomy 21:23).

Having died unto sins (ταις αμαρτιαις απογενομενοι — tais hamartiais apogenomenoi). Second aorist middle participle of απογινομαι — apoginomai old compound to get away from, with dative (as here) to die to anything, here only in N.T.

That we might live unto righteousness (ινα τηι δικαιοσυνηι ζησωμεν — hina tēi dikaiosunēi zēsōmen). Purpose clause with ινα — hina and the first aorist active subjunctive of ζαω — zaō with the dative (cf. Romans 6:20). Peter‘s idea here is like that of Paul in Rom 6:1-23, especially Romans 6:2 and Romans 6:10.).

By whose stripes ye were healed (ου τωι μωλωπι ιατητε — hou tōi mōlōpi iathēte). From Isaiah 53:5. First aorist passive indicative of ιαομαι — iaomai common verb to heal (James 5:16) and the instrumental case of μωλωπς — mōlōps rare word (Aristotle, Plutarch) for bruise or bloody wound, here only in N.T. Cf. 1 Peter 1:18. Writing to slaves who may have received such stripes, Peter‘s word is effective.

Verse 25
For ye were going astray like sheep (ητε γαρ ως προβατα πλανωμενοι — ēte gar hōs probata planōmenoi). Brought from Isaiah 53:6, but changed to periphrastic imperfect indicative with ητε — ēte and present middle participle of πλαναω — planaō to wander away. Recall the words of Jesus in Luke 15:4-7.

But are now returned (αλλα επεστραπητε — alla epestraphēte). Second aorist passive indicative of επιστρεπω — epistrephō old verb, to turn, to return (Matthew 10:13).

Unto the Shepherd and Bishop of your souls (επι τον ποιμενα και επισκοπον των πσυχων υμων — epi ton poimena kai episkopon tōn psuchōn humōn). Jesus called himself the Good Shepherd (John 10:11, and see also Hebrews 13:20). Here alone is Christ called our “Bishop” (overseer). See both ideas combined in Ezekiel 34:11. Philo calls God Επισχοπος — Episcopos Jesus is also Αποστολος — Apostolos (Hebrews 3:1) and he deserves all other titles of dignity that we can give him.

03 Chapter 3 
Verse 1
In like manner (ομοιως — homoiōs). Adverb closely connected with υποτασσομενοι — hupotassomenoi for which see note on 1 Peter 2:18.

Ye wives (γυναικες — gunaikes). Without article. About wives see note on Colossians 3:18; and note on Ephesians 5:22; and note on Titus 2:4.

To your own husbands (τοις ιδιοις ανδρασιν — tois idiois andrasin). Ιδιοις — Idiois occurs also in Ephesians and Titus, but not in Colossians. It strengthens the idea of possession in the article τοις — tois Wives are not enjoined to be in subjection to the husbands of other women, as some think it fine to be (affinities!)

Even if any obey not the word (και ει τινες απειτουσιν τωι λογωι — kai ei tines apeithousin tōi logōi). Condition of first class and dative case of λογος — logos (1 Peter 1:23, 1 Peter 1:25; 1 Peter 2:8), that is, remain heathen.

That they be gained (ινα κερδητησονται — hina kerdēthēsontai). Purpose clause with ινα — hina and first future passive indicative of κερδαινω — kerdainō old verb, to gain (from κερδος — kerdos gain, interest) as in Matthew 18:15. See the future with ινα — hina also in Luke 20:10; Revelation 3:9.

Without the word (ανευ λογου — aneu logou). Probably here “word from their wives” (Hart), the other sense of λογος — logos (talk, not technical “word of God”).

By the behaviour of their wives (δια της των γυναικων αναστροπης — dia tēs tōn gunaikōn anastrophēs). Won by pious living, not by nagging. Many a wife has had this blessed victory of grace.

Verse 2
Beholding (εποπτευσαντες — epopteusantes). First aorist active participle of εποπτευω — epopteuō for which see note on 1 Peter 2:12. See 1 Peter 2:12 also for αναστροπην — anastrophēn manner of life).

Chaste (αγνην — hagnēn). Pure because “in fear” (εν ποβωι — en phobōi), no word in the Greek for “coupled,” fear of God, though in Ephesians 5:33 fear (reverence for) of the husband is urged.

Verse 3
Whose adorning (ων κοσμος — hōn kosmos). Genitive plural of the relative referring to γυναικων — gunaikōn (wives). Κοσμος — Kosmos has here its old meaning of ornament (cf. our cosmetics), not the common one of world (John 17:5) considered as an orderly whole. Mundus in Latin is used in this double sense (ornament, world).

Let it be (εστω — estō). Imperative third singular of ειμι — eimi Not the outward adorning of plaiting the hair (ουχ ο εχωτεν εμπλοκης τριχων — ouch ho exōthen emplokēs trichōn). The use of ουχ — ouch here rather than μη — mē (usual negative with the imperative) because of the sharp contrast in 1 Peter 3:4 (αλλ — all'). The old adverb εχωτεν — exōthen (from without) is in the attributive position like an adjective. Εμπλοκη — Emplokē is a late word (from εμπλεκω — emplekō to inweave, 2 Timothy 2:4; 2 Peter 2:20) in Strabo, but often in the papyri for struggle as well as plaiting, here only in N.T.

Of wearing (περιτεσεως — peritheseōs). Late and rare word (Galen, Arrian) from περιτιτημι — peritithēmi (Matthew 27:28), to put around, a placing around. Ornaments of gold were worn round the hair as nets and round the finger, arm, or ankle.

Or of putting on (ενδυσεως — enduseōs). Old word from ενδυω — enduō (to put on), here only in N.T. Peter is not forbidding the wearing of clothes and ornaments by women, but the display of finery by contrast. Cf. 1 Timothy 2:9-13; Isaiah 3:16.

Verse 4
But the hidden man of the heart (αλλ ο κρυπτος της καρδιας αντρωπος — all' ho kruptos tēs kardias anthrōpos). Here αντρωπος — anthrōpos is in contrast with κοσμος — kosmos just before. See Paul‘s use of αντρωπος — anthrōpos for the outer and old, the inner and new man (2 Corinthians 4:16; Romans 7:22; Colossians 3:9; Ephesians 3:16; Ephesians 4:22, Ephesians 4:24). See also the Jew εν κρυπτωι — en kruptōi (Romans 2:29) and what Jesus said about God seeing “in secret” (Matthew 6:4, Matthew 6:6).

In the incorruptible apparel of a meek and quiet spirit (εν τωι απταρτωι του ησυχιου και πραεως πνευματος — en tōi aphthartōi tou hēsuchiou kai praeōs pneumatos). No word in the Greek for “apparel” (κοσμωι — kosmōi). For απταρτος — aphthartos see note on 1 Peter 1:4 and note on 1 Peter 1:23. For πραυς — praus see Matthew 5:5; Matthew 11:29. Πνευμα — Pneuma (spirit) is here disposition or temper (Bigg), unlike any other use in the N.T. In 1 Peter 3:18, 1 Peter 3:19; 1 Peter 4:6 it means the whole inner man as opposed to σαρχ — sarx or σωμα — sōma very much as πσυχη — psuchē is used as opposed to σωμα — sōma (ο — ho). Spirit just mentioned.

Of great price (πολυτελες — poluteles). Old word (from πολυ — polu and τελος — telos cost), in N.T. only here, Mark 14:3; 1 Timothy 2:9.

Verse 5
Adorned themselves (εκοσμουν εαυτας — ekosmoun heautas). Imperfect active of customary action, “used to adorn themselves.” Κοσμεω — Kosmeō is old verb from κοσμος — kosmos in the sense in 1 Peter 3:3. See Hebrews 11:11, Hebrews 11:35 for like tribute to holy women of the O.T. The participle υποτασσομεναι — hupotassomenai repeats 1 Peter 3:1.

Verse 6
As Sarah (ως Σαρρα — hōs Sarra).

Obeyed Abraham (υπηκουεν τωι Αβρααμ — hupēkouen tōi Abraam). Imperfect active of υπακουω — hupakouō “used to obey” (with dative).

Calling him lord (κυριον αυτον καλουσα — kurion auton kalousa). Present active participle of καλεω — kaleō See Genesis 18:12.

Whose children ye now are (ης εγενητητε τεκνα — hēs egenēthēte tekna). First aorist passive indicative of γινομαι — ginomai “whose children ye became.”

If ye do well (αγατοποιουσαι — agathopoiousai). Present active feminine plural participle of αγατοποιεω — agathopoieō (1 Peter 2:15), “doing good.”

And are not put in fear by any terror (και μη ποβουμεναι μηδεμιαν πτοησιν — kai mē phoboumenai mēdemian ptoēsin). Free quotation from Proverbs 3:25, “and not fearing any terror” (cognate accusative of πτοησις — ptoēsis after ποβουμεναι — phoboumenai present middle participle, late and rare word from πτοεω — ptoeō to terrify, as in Luke 21:9, here only in N.T.). Perhaps Peter regards Sarah‘s falsehood as the yielding to a sudden terror (Hart). Hannah could also be named along with Sarah. The women somehow do not organize “daughters of Sarah” societies.

Verse 7
Ye husbands likewise (οι ανδρες ομοιως — hoi andres homoiōs). Probably “likewise” here refers to honouring all men (1 Peter 2:17), not “likewise” of 1 Peter 3:1.

Dwell with (συνοικουντες — sunoikountes). Present active participle of συνοικεω — sunoikeō old verb for domestic association, here only in N.T. Used as imperative here like the participle in 1 Peter 2:18; 1 Peter 3:1.

According to knowledge (κατα γνωσιν — kata gnōsin). “With an intelligent recognition of the nature of the marriage relation” (Vincent).

Giving honour unto the woman as unto the weaker vessel (ως αστενεστερωι σκευει τωι γυναικειωι απονεμοντες τιμην — hōs asthenesterōi skeuei tōi gunaikeiōi aponemontes timēn). Present active participle of απονεμω — aponemō old verb, to assign, to portion out (or off), here only in N.T. Σκευος — Skeuos is an old and common word for vessel, furniture, utensil (Matthew 12:29; 2 Timothy 2:20). Here both husband and wife are termed vessels or “parts of the furniture of God‘s house” (Bigg). See Paul‘s use of σκευος — skeuos for ministers (2 Corinthians 4:7). Γυναικειωι — Gunaikeiōi here is an adjective (female, feminine) from γυνη — gunē (woman, wife). She is termed “the weaker” (τωι αστενεστερωι — tōi asthenesterōi), not for intellectual or moral weakness, but purely for physical reasons, which the husband must recognize with due consideration for marital happiness.

Joint-heirs of the grace of life (συνκληρονομοι χαριτος ζωης — sunklēronomoi charitos zōēs). Late double compound found in an Ephesian inscription and the papyri, in N.T. only here, Romans 8:17; Ephesians 3:6; Hebrews 11:9. God‘s gift of life eternal belongs to woman as well as to man. In the eyes of God the wife may be superior to the husband, not merely equal.

To the end that your prayers be not hindered (εις το μη εγκοπτεσται τας προσευχας υμων — eis to mē egkoptesthai tas proseuchas humōn). Purpose clause with εις το — eis to and the present passive infinitive (with negative μη — mē) of εγκοπτω — egkoptō to cut in, to interrupt, late verb (Polybius), as in Romans 15:22, etc. Very vivid to us now with our telephones and radios when people cut in on us. Προσευχας — Proseuchas (prayers) is the accusative of general reference. Husbands surely have here cause to consider why their prayers are not answered.

Verse 8
Finally (το τελος — to telos). Adverbial accusative. Conclusion, not of the Epistle, but only of the addresses to various classes. No verb (εστε — este imperative, be) here.

Likeminded (ομοπρονες — homophrones). Old compound (ομοσ πρην — homosσυμπατεις — phrēn), here only in N.T.

Compassionate (συν πασχω — sumpatheis). Old adjective (πιλαδελποι — sunπιλοσ αδελπος — paschō), in N.T. only here and Romans 12:15. Our “sympathetic” in original sense.

Loving as brethren (ευσπλαγχνοι — philadelphoi). Old compound (ευ — philosσπλαγχνον — adelphos), here only in N.T.

Tender-hearted (ταπεινοπρονες — eusplagchnoi). Late and rare compound (ταπεινοσ πρην — eu and splagchnon), in Hippocrates, Apocrypha, in N.T. only here and Ephesians 4:32.

Humble minded (tapeinophrones). Late compound (tapeinosphrēn), in Plutarch, Proverbs 29:23, here only in N.T.

Verse 9
Not rendering evil for evil (μη αποδιδοντες κακον αντι κακου — mē apodidontes kakon anti kakou). Μη — Mē and the present active participle of αποδιδωμι — apodidōmi to give back. The same phrase in Romans 12:17 and the same idea in 1 Thessalonians 5:15. Peter may have obtained it from Paul or both from Proverbs 17:13; Proverbs 20:22, “an approximation to Christ‘s repeal of the λεχ ταλιονις — lex talionis (Matthew 5:38.) which Plato first opposed among the Greeks” (Hart). Common use of αντι — anti for exchange.

Reviling for reviling (λοιδοριαν αντι λοιδοριας — loidorian anti loidorias). Allusion to 1 Peter 2:23 (Christ‘s own example).

But contrariwise blessing (τουναντιον δε ευλογουντες — tounantion de eulogountes). Adverbial accusative and crasis (το εναντιον — to enantion) of the neuter article and the adjective εναντιος — enantios (εν αντιος — enευλογουντες — antios opposite, Matthew 14:24), “on the contrary.” For ευλογεω — eulogountes (present active participle of ευλογειτε — eulogeō) see Luke 6:28; Romans 12:14 (imperative οτι εις τουτο εκλητητε — eulogeite).

For hereunto were ye called (εις τουτο — hoti eis touto eklēthēte). See note on 1 Peter 2:21 for this verb and use of ινα ευλογιαν κληρονομησητε — eis touto (pointing to the preceding argument).

That ye should inherit a blessing (ινα — hina eulogian klēronomēsēte). Purpose clause with κληρονομεω — hina and the first aorist active subjunctive of klēronomeō a plain reference to Esau, who wanted “to inherit the blessing” (Hebrews 12:17) after he had sold his birthright. Christians are the new Israel (both Gentiles and Jews) and are the spiritual descendants of Isaac (Galatians 4:22.).

Verse 10
For (γαρ — gar). Reason for the entire exhortation in 1 Peter 3:8, 1 Peter 3:9 and introducing in 1 Peter 3:10-12 a quotation from Psalm 34:13-17 with some slight changes.

Would love life (τελων ζωην αγαπαιν — thelōn zōēn agapāin). “Wishing to love life.” This present life. The lxx expressions are obscure Hebraisms. The lxx has αγαπων — agapōn (participle present active of αγαπαω — agapaō not the infinitive αγαπαιν — agapāin him refrain (παυσατω — pausatō). Third person singular first aorist active imperative of παυω — pauō to make stop, whereas the lxx has παυσον — pauson (second person singular).

His tongue (την γλωσσαν — tēn glōssan). See James 3:1-12.

That they speak no guile (του μη λαλησαι δολον — tou mē lalēsai dolon). Purpose clause with genitive article του — tou (negative μη — mē) and the first aorist active infinitive of λαλεω — laleō But it can also be explained as the ablative case with the redundant negative μη — mē after a verb of hindering (παυσατω — pausatō) like Luke 4:42. See Robertson, Grammar, p. 1061. “Let him refrain his lips from speaking guile.”

Verse 11
Let him turn away (εκκλινατω — ekklinatō). First aorist active imperative third person singular of εκκλινω — ekklinō where the lxx has εκκλινον — ekklinon (second person singular). Old verb, in N.T. only here, Romans 3:12; Romans 16:17. Peter adapted the passage all through to his own construction and use. So as to ποιησατω — poiēsatō (let him do) for ποιησον — poiēson (do thou), ζητησατω — zētēsatō (let him seek) for ζητησον — zētēson (do thou seek), διωχατω — diōxatō (let him pursue) for διωχον — diōxon (do thou pursue), all first aorist active imperatives (of ποιεω ζητεω διωκω — poieōzēteōdiōkō). See Hebrews 12:14 for “pursuing peace.” If men only did!

Verse 12
Upon (επι — epi). In the case of righteous (δικαιους — dikaious in the O.T. sense like δικαιον Λοτ — dikaion Lot in 2 Peter 2:7) for their good, but in the case of men “that do evil” (επι ποιουντας κακα — epi poiountas kaka “upon men doing evil things”) “the face of the Lord” (προσωπον κυριου — prosōpon kuriou) is not for their good, επι — epi here approaching “against” in idea.

Verse 13
That will harm you (ο κακωσων υμας — ho kakōsōn humas). Future active articular participle of κακοω — kakoō old verb (from κακος — kakos bad) as in Acts 7:6, Acts 7:19. Any real hurt, either that wishes to harm you or that can harm. See the words in Isaiah 50:9.

If ye be (εαν γενηστε — ean genēsthe). Rather, “if ye become” (condition of third class with εαν — ean and second aorist middle subjunctive of γινομαι — ginomai).

Zealous of that which is good (του αγατου ζηλωται — tou agathou zēlōtai). “Zealots for the good” (objective genitive after ζηλωται — zēlōtai (zealots, not zealous), old word from ζηλοω — zēloō (1 Corinthians 12:12).

Verse 14
But and if ye should suffer (αλλ ει και πασχοιτε — all' ei kai paschoite). “But if ye should also (or even) suffer.” Condition of the fourth class with ει — ei and the optative (undetermined with less likelihood), a rare condition in the vernacular Koiné, since the optative was a dying mode. If matters, in spite of the prophetic note of victory in 1 Peter 3:13, should come to actual suffering “for righteousness‘ sake” (δια δικαιοσυνην — dia dikaiosunēn) as in Matthew 5:10 (ενεκεν — heneken not δια — dia), then “blessed” (μακαριοι — makarioi the very word of Jesus there which see, a word meaning “happy,” not ευλογητοι — eulogētoi) “are ye” (not in the Greek). If the conclusion were expressed regularly, it would be ειητε αν — eiēte an (ye would be), not εστε — este (ye are). It is interesting to note the third-class condition in 1 Peter 3:13 just before the fourth-class one in 1 Peter 3:14.

Fear not their fear (τον ποβον αυτων μη ποβητητε — ton phobon autōn mē phobēthēte). Prohibition with μη — mē and the first aorist (ingressive) passive subjunctive of ποβεομαι — phobeomai to fear, and the cognate accusative ποβον — phobon (fear, terror). “Do not fear their threats” (Bigg). Quotation from Isaiah 8:12.

Neither be troubled (μηδε ταραχτητε — mēde taraxthēte). Prohibition with μηδε — mēde and the first aorist (ingressive) subjunctive of ταρασσω — tarassō to disturb (Matthew 2:6; John 12:27). Part of the same quotation. Cf. 1 Peter 3:6.

Verse 15
Sanctify (αγιασατε — hagiasate). First aorist active imperative of αγιαζω — hagiazō This instead of being afraid.

Christ as Lord (κυριον τον Χριστον — kurion ton Christon). Τον Χριστον — Ton Christon direct object with article and κυριον — kurion predicate accusative (without article). This is the correct text, not τον τεον — ton theon of the Textus Receptus. An adaptation to Christ of Isaiah 8:13.

Being ready always (ετοιμοι αει — hetoimoi aei). No participle in the Greek, old adjective (Titus 3:1).

To give answer (προς απολογιαν — pros apologian). “For an apology,” the old sense of απολογια — apologia an answer back, a defence (not excuse), as in Acts 22:1, from απολογεομαι — apologeomai to defend (not to apologize).

A reason concerning the hope that is in you (λογον περι της εν υμιν ελπιδος — logon peri tēs en humin elpidos). Original sense of λογον — logon (accusative of the thing with αιτουντι — aitounti with υμας — humās accusative of the person) “concerning the in you hope.” Ready with a spoken defence of the inward hope. This attitude calls for an intelligent grasp of the hope and skill in presenting it. In Athens every citizen was expected to be able to join in the discussion of state affairs.

Yet with meekness and fear (αλλα μετα πραυτητος και ποβου — alla meta prautētos kai phobou). Of God (1 Peter 2:18; 1 Peter 3:2, 1 Peter 3:4), not of man.

Verse 16
Having a good conscience (συνειδησιν εχοντες αγατην — suneidēsin echontes agathēn). Present active participle of εχω — echō See 1 Peter 2:18 for συνειδησιν — suneidēsin and 1 Peter 3:21 for συνειδησις αγατη — suneidēsis agathē again (“a quasi-personification,” Hart).

That they may be put to shame (ινα καταισχυντωσιν — hina kataischunthōsin). Purpose clause with ινα — hina and the first aorist passive subjunctive of καταισχυνω — kataischunō old verb, to put to shame (Luke 13:17; 1 Peter 2:6).

Wherein ye are spoken against (εν ωι καταλαλειστε — en hōi katalaleisthe). Present passive indicative of καταλαλεω — katalaleō for which see 1 Peter 2:12 with εν ωι — en hōi also. Peter may be recalling (Hart) his own experience at Pentecost when the Jews first scoffed and others were cut to the heart (Acts 2:13, Acts 2:37).

Who revile (οι επηρεαζοντες — hoi epēreazontes). Articular present active participle of επηρεαζω — epēreazō old verb (from επηρεια — epēreia spiteful abuse), to insult, in N.T. only here and Luke 6:28.

In Christ (εν Χριστωι — en Christōi). Paul‘s common mystical phrase that Peter has three times (here, 1 Peter 5:10, 1 Peter 5:14), not in John, though the idea is constantly in John. Peter here gives a new turn (cf. 1 Peter 2:12) to αναστροπη — anastrophē (manner of life). “Constantly the apostle repeats his phrases with new significance and in a new light” (Bigg).

Verse 17
Better (κρειττον — kreitton). Comparative of κρατυς — kratus as in 2 Peter 2:21; Hebrews 1:4. Patient endurance not only silences calumny (1 Peter 3:16), is Christlike (1 Peter 3:18), but it has a value of its own (1 Peter 3:17).

If the will of God should so will (ει τελοι το τελημα του τεου — ei theloi to thelēma tou theou). Condition of the fourth class again (ειτελοι — ei- ει — theloi) with αγατοποιουντας η κακοποιουντας — ei and the optative. For a like pleonasm see John 7:17.

For well-doing than for evil-doing (υμας — agathopoiountas ē kakopoiountas). Accusative plural agreeing with πασχειν — humās understood (accusative of general reference with the infinitive αγατοποιεω — paschein (to suffer) of the participles from κακοποιεω — agathopoieō (see 1 Peter 2:15) and κακοποιος — kakopoieō (Mark 3:4, and see 1 Peter 2:14 for kakopoios).

Verse 18
Because Christ also died (οτι και Χριστος απετανεν — hoti kai Christos apethanen). So the best MSS.; later ones επατεν — epathen (suffered). The example of Christ should stir us to patient endurance.

For sins (περι αμαρτιων — peri hamartiōn). “Concerning sins” (not his, but ours, 1 Peter 1:18). Περι — Peri (around, concerning) with αμαρτιας — hamartias in the regular phrase for the sin offering (Leviticus 5:7; Leviticus 6:30), though υπερ αμαρτιας — huper hamartias does occur (Ezekiel 43:25). So in the N.T. we find both περι αμαρτιων — peri hamartiōn (Hebrews 5:3) and υπερ αμαρτιων — huper hamartiōn (Hebrews 5:1).

Once (απαχ — hapax). Once for all (Hebrews 9:28), not once upon a time (ποτε — pote).

The righteous for the unrighteous (δικαιος υπερ αδικων — dikaios huper adikōn). Literally, “just for unjust” (no articles). See 1 Peter 2:19 for the sinlessness of Christ as the one perfect offering for sin. This is what gives Christ‘s blood value. He has no sin himself. Some men today fail to perceive this point.

That he might bring us to God (ινα ημας προσαγαγηι τωι τεωι — hina hēmās prosagagēi tōi theōi). Purpose clause with ινα — hina with second aorist active subjunctive of προσαγω — prosagō and the dative case τωι τεωι — tōi theōi The MSS. vary between ημας — hēmās (us) and υμας — humās (you). The verb προσαγω — prosagō means to lead or bring to (Matthew 18:24), to approach God (cf. προσαγωγην — prosagōgēn in Ephesians 2:18), to present us to God on the basis of his atoning death for us, which has opened the way (Romans 3:25; Hebrews 10:19.)

Being put to death in the flesh (τανατωτεις μεν σαρκι — thanatōtheis men sarki). First aorist passive participle of τανατοω — thanatoō old verb (from τανατος — thanatos death), to put to death. Σαρκι — Sarki is locative case of σαρχ — sarx quickened in the spirit (ζωοποιητεις δε πνευματι — zōopoiētheis de pneumati). First aorist passive participle of ζωοποιεω — zōopoieō rare (Aristotle) verb (from ζωοποιος — zōopoios making alive), to make alive. The participles are not antecedent to απετανεν — apethanen but simultaneous with it. There is no such construction as the participle of subsequent action. The spirit of Christ did not die when his flesh did, but “was endued with new and greater powers of life” (Thayer). See 1 Corinthians 15:22 for the use of the verb for the resurrection of the body. But the use of the word πνευματι — pneumati (locative case) in contrast with σαρκι — sarki starts Peter‘s mind off in a long comparison by way of illustration that runs from 1 Peter 3:19-22. The following verses have caused more controversy than anything in the Epistle.

Verse 19
In which also (εν ωι και — en hōi kai). That is, in spirit (relative referring to πνευματι — pneumati). But, a number of modern scholars have followed Griesbach‘s conjecture that the original text was either Νωε και — Nōe kai (Noah also), or Ενωχ και — Enōch kai (Enoch also), or εν ωι και Ενωχ — en hōi kai Enōch (in which Enoch also) which an early scribe misunderstood or omitted Ενωχ και — Enōch kai in copying (ομοιοτελευτον — homoioteleuton). It is allowed in Stier and Theile‘s Polyglott. It is advocated by J. Cramer in 1891, by J. Rendel Harris in The Expositor (1901), and Sidelights on N.T. Research (p. 208), by Nestle in 1902, by Moffatt‘s New Translation of the New Testament. Windisch rejects it as inconsistent with the context. There is no manuscript for the conjecture, though it would relieve the difficulty greatly. Luther admits that he does not know what Peter means. Bigg has no doubt that the event recorded took place between Christ‘s death and his resurrection and holds that Peter is alluding to Christ‘s Descensus ad Inferos in Acts 2:27 (with which he compares Matthew 27:52.; Luke 23:34; Ephesians 4:9). With this Windisch agrees. But Wohlenberg holds that Peter means that Christ in his preexistent state preached to those who rejected the preaching of Noah who are now in prison. Augustine held that Christ was in Noah when he preached. Bigg argues strongly that Christ during the time between his death and resurrection preached to those who once heard Noah (but are now in prison) and offered them another chance and not mere condemnation. If so, why did Jesus confine his preaching to this one group? So the theories run on about this passage. One can only say that it is a slim hope for those who neglect or reject Christ in this life to gamble with a possible second chance after death which rests on very precarious exegesis of a most difficult passage in Peter‘s Epistle. Accepting the text as we have, what can we make of it?

He went and preached (πορευτεις εκηρυχεν — poreutheis ekēruxen). First aorist passive (deponent) participle of πορευομαι — poreuomai and first aorist active indicative of κηρυσσω — kērussō the verb commonly used of the preaching of Jesus. Naturally the words mean personal action by Christ “in spirit” as illustration of his “quickening” (1 Peter 3:18) whether done before his death or afterwards. It is interesting to observe that, just as the relative εν ωι — en hōi here tells something suggested by the word πνευματι — pneumati (in spirit) just before, so in 1 Peter 3:21 the relative ο — ho (which) tells another illustration of the words δι υδατος — di' hudatos (by water) just before. Peter jumps from the flood in Noah‘s time to baptism in Peter‘s time, just as he jumped backwards from Christ‘s time to Noah‘s time. He easily goes off at a word. What does he mean here by the story that illustrates Christ‘s quickening in spirit?

Unto the spirits in prison (τοις εν πυλακηι πνευμασιν — tois en phulakēi pneumasin). The language is plain enough except that it does not make it clear whether Jesus did the preaching to spirits in prison at the time or to people whose spirits are now in prison, the point of doubt already discussed. The metaphorical use of εν πυλακηι — en phulakēi can be illustrated by 2 Peter 2:4; Judges 1:6; Revelation 20:7 (the final abode of the lost). See Hebrews 12:23 for the use of πνευματα — pneumata for disembodied spirits.

Verse 20
Which aforetime were disobedient (απειτησασιν ποτε — apeithēsasin pote). First aorist active participle of απειτεω — apeitheō (for which verb see 1 Peter 3:20) in the dative plural agreeing with πνευμασιν — pneumasin These spirits now in prison once upon a time (ποτε — pote) were disobedient (typical rebels, Hart calls them).

Waited (απεχεδεχετο — apexedecheto). Imperfect middle of the double compound απεκδεχομαι — apekdechomai late verb, probably first by Paul (1 Corinthians 1:7), though in the apocryphal Acta Pauli (iii) and other late writings cited by Nageli (p. 43). Perfective use of the two prepositions (απο εκ — apoκατασκευαζομενης κιβωτου — ek) to wait out to the end, as for Christ‘s Second Coming (Philemon 3:20). A hundred years apparently after the warning (Genesis 5:32; Genesis 6:3; Genesis 7:6) Noah was preparing the ark and Noah as a preacher of righteousness (2 Peter 2:5) forewarned the people, who disregarded it.

While the ark was a preparing (κατασκευαζω — kataskeuazomenēs kibōtou). Genitive absolute with present passive participle of κιβωτος — kataskeuazō old compound (Matthew 11:10), for εις ην — kibōtos (ark) see Matthew 24:38.

Wherein (τουτ εστιν — eis hēn). “Into which” (the ark).

That is (πσυχαι — tout' estin). Explanatory expression like our English idiom (Romans 10:6, etc.).

Souls (διεσωτησαν — psuchai). Persons of both sexes (living men) as in Acts 2:41; Acts 27:37, etc.

Were saved (διασωζω — diesōthēsan). First aorist passive indicative of δι υδατος — diasōzō old compound, to bring safe through as in Acts 27:44.

Through water (δια — di' hudatos). “By means of water” as the intermediate agent, an apparent change in the use of dia in composition just before (local use) to the instrumental use here. They came through the water in the ark and so were saved by the water in spite of the flood around them. Peter lays stress (Hart) on the water rather than on the ark (Hebrews 11:7) for the sake of the following illustration.

Verse 21
Which also (ο και — ho kai). Water just mentioned.

After a true likeness (αντιτυπον — antitupon). Water in baptism now as an anti-type of Noah‘s deliverance by water. For βαπτισμα — baptisma see note on Matthew 3:7. For αντιτυπον — antitupon see note on Hebrews 9:24 (only other N.T. example) where the word is used of the earthly tabernacle corresponding (αντιτυπα — antitupa) to the heavenly, which is the pattern (τυπον — tupon Hebrews 8:5) for the earthly. So here baptism is presented as corresponding to (prefigured by) the deliverance of Noah‘s family by water. It is only a vague parallel, but not over-fanciful.

Doth now save you (υμας νυν σωζει — humas nun sōzei). Simplex verb (σωζω — sōzō not the compound διασωζω — diasōzō). The saving by baptism which Peter here mentions is only symbolic (a metaphor or picture as in Romans 6:2-6), not actual as Peter hastens to explain.

Not the putting away of the filth of the flesh (ου σαρκος αποτεσις ρυπου — ou sarkos apothesis rupou). Αποτεσις — Apothesis is old word from αποτιτημι — apotithēmi (1 Peter 2:1), in N.T. only here and 2 Peter 1:14. υπου — Rupou (genitive of ρυπος — rupos) is old word (cf. ρυπαρος — ruparos filthy, in James 2:2; Revelation 22:11), here only in N.T. (cf. Isaiah 3:3; Isaiah 4:4). Baptism, Peter explains, does not wash away the filth of the flesh either in a literal sense, as a bath for the body, or in a metaphorical sense of the filth of the soul. No ceremonies really affect the conscience (Hebrews 9:13.). Peter here expressly denies baptismal remission of sin.

But the interrogation of a good conscience toward God (αλλα συνειδησεως αγατης επερωτημα εις τεον — alla suneidēseōs agathēs eperōtēma eis theon). Old word from επερωταω — eperōtaō (to question as in Mark 9:32; Matthew 16:1), here only in N.T. In ancient Greek it never means answer, but only inquiry. The inscriptions of the age of the Antonines use it of the Senate‘s approval after inquiry. That may be the sense here, that is, avowal of consecration to God after inquiry, having repented and turned to God and now making this public proclamation of that fact by means of baptism (the symbol of the previous inward change of heart). Thus taken, it matters little whether εις τεον — eis theon (toward God) be taken with επερωτημα — eperōtēma or συνειδησεως — suneidēseōs the resurrection of Jesus Christ (δι αναστασεως Ιησου Χριστου — di' anastaseōs Iēsou Christou). For baptism is a symbolic picture of the resurrection of Christ as well as of our own spiritual renewal (Romans 6:2-6). See 1 Peter 1:3 for regeneration made possible by the resurrection of Jesus.

Verse 22
Having gone (πορευτεις — poreutheis). First aorist (deponent) participle (not periphrastic) of πορευομαι — poreuomai made subject (υποταγεντων — hupotagentōn). Second aorist passive participle of υποτασσω — hupotassō (see 1 Peter 2:18; 1 Peter 3:1) in the genitive absolute construction.

Unto him (αυτωι — autōi). Christ. See 1 Corinthians 15:28.

04 Chapter 4 
Verse 1
For as much then as Christ suffered in the flesh (Χριστου ουν πατοντος σαρκι — Christou oun pathontos sarki). Genitive absolute with second aorist active participle of πασχω — paschō to suffer, and the locative case of σαρχ — sarx (flesh). The ουν — oun (then, therefore) draws and applies the main lesson of 1 Peter 3:18-22, the fact that Christ suffered for us.

Arm ye yourselves also (και υμεις οπλισαστε — kai humeis hoplisasthe). Direct middle first aorist imperative of οπλιζω — hoplizō old verb from οπλον — hoplon (weapon, John 18:3), in metaphorical sense, here only in N.T.

With the same mind (την αυτην εννοιαν — tēn autēn ennoian). Accusative of the thing (content), εννοιαν — ennoian old word (from εν νους — enυπογραμμος — nous), putting in mind, thinking, will, in N.T. only here and Hebrews 4:12. “Here again Christus Patiens is our οτι — hupogrammos ” (Bigg).

For (πεπαυται αμαρτιας — hoti). Reason for the exhortation.

Hath ceased from sin (παυω — pepautai hamartias). Perfect middle indicative of αμαρτιας — pauō to make cease and the ablative singular αμαρτιαις — hamartias but B reads the dative plural hamartiais (cf. Romans 6:1.). Temptation has lost its appeal and power with such a man.

Verse 2
That ye no longer should live (εις το μηκετι βιωσαι — eis to mēketi biōsai). Purpose clause with εις το — eis to (negative μη — mē) and the first aorist (for the Attic second aorist βιωναι — biōnai) active infinitive of βιοω — bioō old verb, to spend a life (from βιος — bios course of life, Luke 8:14), here only in N.T.

The rest of your time in the flesh (τον επιλοιπον εν σαρκι χρονον — ton epiloipon en sarki chronon). Accusative of time (χρονον — chronon period of time). Επιλοιπον — Epiloipon is old adjective (επι λοιπος — epiεις το — loipos remaining in addition), here only in N.T. But eis to here can be result (so that) as in Romans 1:20; Romans 4:18.

Verse 3
Past (παρεληλυτως — parelēluthōs). Perfect active participle of the compound verb παρερχομαι — parerchomai old verb, to go by (beside) as in Matthew 14:15 with ωρα — hōra (hour).

May suffice (αρκετος — arketos). No copula in the Greek, probably εστιν — estin (is) rather than δυναται — dunatai (can). Late and rare verbal adjective from αρκεω — arkeō to suffice, in the papyri several times, in N.T. only here and Matthew 6:34; Matthew 10:25, apparently referring to Christ‘s words in Matthew 6:34 (possibly an axiom or proverb).

To have wrought (κατειργασται — kateirgasthai). Perfect middle infinitive of κατεργαζομαι — katergazomai common compound (κατα εργον — kataτο βουλημα — ergon work) as in 1 Corinthians 5:3.

The desire (τελημα — to boulēma). Correct text, not πεπορευμενους — thelēma Either means the thing desired, willed. Jews sometimes fell in with the ways of Gentiles (Romans 2:21-24; Romans 3:9-18; Ephesians 2:1-3) as today some Christians copy the ways of the world.

And to have walked (πορευομαι — peporeumenous). Perfect middle participle of κατειργασται — poreuomai in the accusative plural of general reference with the infinitive εν ασελγειαις — kateirgasthai Literally, “having walked or gone.”

In lasciviousness (εν — en aselgeiais). All these sins are in the locative case with επιτυμιαις — en “In unbridled lustful excesses” (2 Peter 2:7; 2 Corinthians 12:21).

Lusts (οινοπλυγιαις — epithumiais). Cf. 1 Peter 2:11; 1 Peter 4:2.

Winebibbings (οινος — oinophlugiais). Old compound (πλυω — oinos wine, κομοις — phluō to bubble up), for drunkenness, here only in N.T. (also in Deuteronomy 21:20).

Revellings (κειμαι — komois). Old word (from ποτοις — keimai to lie down), rioting drinking parties, in N.T. here and Galatians 5:21; Romans 13:13.

Carousings (πινω — potois). Old word for drinking carousal (from ατεμιτοις ειδωλολατριαις — pinō to drink), here only in the N.T. In the light of these words it seems strange to find modern Christians justifying their “personal liberty” to drink and carouse, to say nothing of the prohibition law. The Greeks actually carried lust and drunkenness into their religious observances (Aphrodite, for instance).

Abominable idolatries (ειδωλον λατρεια — athemitois eidōlolatriais). To the Christian all “idolatry,” (τεμιτος — eidōlonτεμιστος — latreia), worship of idols, is “abominable,” not allowed (alpha privative and τεμιζω — themitos ατεμιτος — themistos the old form, verbal of themizō to make lawful), but particularly those associated with drinking and licentiousness. The only other N.T. example of athemitos is by Peter also (Acts 10:28) and about the Mosaic law. That may be the idea here, for Jews often fell into idolatrous practices (Deissmann, Bible Studies, p. 274).

Verse 4
Wherein (εν ωι — en hōi). “In which thing” (manner of life).

They think it strange (χενιζονται — xenizontai). Present passive indicative of χενιζω — xenizō old verb (from χενος — xenos stranger), to entertain a guest (Acts 10:23), to astonish (Acts 17:20). See also 1 Peter 4:12. “They are surprised or astonished.”

That ye run not with them (μη συντρεχοντων υμων — mē suntrechontōn humōn). Genitive absolute (negative μη — mē) with present active participle of συντρεχω — suntrechō old compound, to run together like a crowd or a mob as here (just like our phrase, “running with certain folks”).

Into the same excess of riot (εις την αυτην της ασωτιας αναχυσιν — eis tēn autēn tēs asōtias anachusin). Αναχυσιν — Anachusin (from αναχεω — anacheō to pour forth) is a late and rare word, our overflowing, here only in N.T. Ασωτιας — Asōtias is the character of an abandoned man (ασωτος — asōtos cf. ασωτως — asōtōs in Luke 15:13), old word for a dissolute life, in N.T. only here, Ephesians 5:18; Titus 1:6.

Speaking evil of you (βλασπημουντες — blasphēmountes). Present active participle of βλασπημεω — blasphēmeō as in Luke 22:65. “The Christians were compelled to stand aloof from all the social pleasures of the world, and the Gentiles bitterly resented their puritanism, regarding them as the enemies of all joy, and therefore of the human race” (Bigg).

Verse 5
Who shall give account (οι αποδωσουσιν λογον — hoi apodōsousin logon). Future active indicative of αποδιδωμι — apodidōmi For this use with λογον — logon (account) see Matthew 12:36; Luke 16:2; Acts 19:40; Hebrews 13:17. For the sudden use of the relative οι — hoi see Romans 3:8.

To him that is ready to judge (τωι ετοιμως κρινοντι — tōi hetoimōs krinonti). Dative, “to the one readily judging,” correct text, not ετοιμως εχοντι κριναι — hetoimōs echonti krinai “to the one ready to judge,” which “softens the rugged original” (Hart). That is Christ apparently (1 Peter 1:13; 2 Corinthians 5:10), but the Father in 1 Peter 1:17.

The quick and the dead (ζωντας και νεκρους — zōntas kai nekrous). “Living and dead.” Those living at the time and those already dead (1 Thessalonians 4:15).

Verse 6
Was the gospel preached (ευηγγελιστη — euēggelisthē). First aorist passive indicative of ευαγγελιζω — euaggelizō Impersonal use.

Even to the dead (και νεκροις — kai nekrois). Does Peter here mean preached to men after they are dead or to men once alive but dead now or when the judgment comes? There are those (Augustine, Luther, etc.) who take “dead” here in the spiritual sense (dead in trespasses and sins as in Colossians 2:13; Ephesians 2:1), but consider it “impossible” for Peter to use the same word in two senses so close together; but Jesus did it in the same sentence, as in the case of πσυχη — psuchē (life) in Matthew 16:25. Bigg takes it to mean that all men who did not hear the gospel message in this life will hear it in the next before the final judgment.

That they might be judged (ινα κριτωσιν μεν — hina krithōsin men). Purpose clause with ινα — hina and the first aorist passive subjunctive of κρινω — krinō to judge, whereas ζωσιν δε — zōsin de (by contrast) is the present active subjunctive of ζαω — zaō to live. There is contrast also between κατα αντρωπους — kata anthrōpous (according to men) and κατα τεον — kata theon (according to God).

Verse 7
But the end of all things is at hand (παντων δε το τελος ηγγικεν — pantōn de to telos ēggiken). Perfect active indicative of εγγιζω — eggizō to draw near, common late verb (from εγγυς — eggus), same form used by the Baptist of the Messiah‘s arrival (Matthew 3:2) and by James in James 5:8 (of the second coming). How near Peter does not say, but he urges readiness (1 Peter 1:5.; 1 Peter 4:6) as Jesus did (Mark 14:38) and Paul (1 Thessalonians 5:6), though it is drawing nearer all the time (Romans 12:11), but not at once (2 Thessalonians 2:2).

Be ye therefore of sound mind (σωπρονησατε ουν — sōphronēsate oun). In view of the coming of Christ. First aorist (ingressive) active imperative of σωπρονεω — sōphroneō (σως — sōs sound, πρην — phrēn mind) as in Mark 5:15.

Be sober unto prayer (νηπσατε εις προσευχας — nēpsate eis proseuchas). First aorist (ingressive of νηπω — nēphō (see 1 Peter 1:13) and plural προσευχας — proseuchas (prayers). Cf. Ephesians 6:18.

Verse 8
Above all things (προ παντων — pro pantōn). See this phrase in James 5:12.

Being fervent (εκτενη εχοντες — ektenē echontes). Present active participle of εχοντες — echontes and predicate accusative of adjective εκτενης — ektenēs (from εκτεινω — ekteinō to stretch out), stretched out, here only in N.T., “holding intent you love among yourselves.”

For love covereth a multitude of sins (οτι αγαπη καλυπτει πλητος αμαρτιων — hoti agapē kaluptei plēthos hamartiōn). See James 5:20 for meaning, sins of the one loved, not of the one loving.

Verse 9
Using hospitality (πιλοχενοι — philoxenoi). “Friendly to strangers,” old word (from πιλοσ χενος — philosανευ γογγυσμου — xenos), in N.T. only here and 1 Timothy 3:2; Titus 1:8. No verb here in the Greek.

Without murmuring (χωρις γογγυσμων — aneu goggusmou). Like chōris goggusmōn in Philemon 2:14. Complaint spoils hospitality. Jesus enjoined the entertainment of strangers (Matthew 25:35). Inns were rare and very poor. Hospitality made mission work possible (3 John 1:5).

Verse 10
Gift (χαρισμα — charisma). Late N.T. word (in late papyri) from χαριζομαι — charizomai to give graciously. It is used here by Peter as one of the gifts of the Holy Spirit (1 Corinthians 12:4, 1 Corinthians 12:9, 1 Corinthians 12:29-31; Romans 12:6).

Ministering (διακονουντες — diakonountes). Present active participle plural of διακονεω — diakoneō common verb (Matthew 20:28), though εκαστος — hekastos (each) is singular.

As good stewards (ως καλοι οικονομοι — hōs kaloi oikonomoi). For “steward” (οικονομος — oikonomos house-manager) see Luke 16:1; 1 Corinthians 4:1 (used by Paul of himself) and of any bishop (Titus 1:7), but here of any Christian. See καλος — kalos used with διακονος — diakonos in 1 Timothy 4:6.

Of the manifold grace of God (ποικιλης χαριτος τεου — poikilēs charitos theou). For ποικιλος — poikilos (many-colored) see note on 1 Peter 1:6 and note on James 1:2.

Verse 11
If any man speaketh (ει τις λαλει — ei tis lalei). Condition of first class, assumed as a fact.

Speaking as it were oracles of God (ως λογια τεου — hōs logia theou). No predicate in this conclusion of the condition. For λογια τεου — logia theou see Acts 7:38 (Mosaic law); Romans 3:2 (the Old Testament); Hebrews 5:12 (the substance of Christian teaching), here of the utterances of God through Christian teachers. Λογιον — Logion (old word) is a diminutive of λογος — logos (speech, word). It can be construed here as nominative or as accusative. The verb has to be supplied.

If any one ministereth (ει τις διακονει — ei tis diakonei). First-class condition again. See Acts 6:2-4 for the twofold division of service involved here.

Which God supplieth (ης χορηγει ο τεος — hēs chorēgei ho theos). Ablative case (ης — hēs) of the relative attracted from the accusative ην — hēn object of χορηγει — chorēgei (present active indicative of χορηγεω — chorēgeō old verb, to supply from χορηγος — chorēgos chorus leader, in N.T. only here and 2 Corinthians 9:10). Peter has the compound επιχορηγεω — epichorēgeō in 2 Peter 1:5, 2 Peter 1:11. God is the supplier of strength.

That God may be glorified (ινα δοχαζηται ο τεος — hina doxazētai ho theos). Purpose clause with ινα — hina and the present passive subjunctive of δοχαζω — doxazō See John 15:8.

Whose is (ωι εστιν — hōi estin). “To whom (dative) is,” that is to Jesus Christ the immediate antecedent, but in Romans 16:27; Judges 1:25 the doxology is to God through Christ. For other doxologies see 1 Peter 5:11; 2 Peter 3:18; Galatians 1:5; Romans 9:5; Romans 11:36; Philemon 4:20; Ephesians 3:21; 1 Timothy 1:17; 1 Timothy 6:16; 2 Timothy 4:18; Hebrews 13:21; Revelation 1:6; Revelation 5:13; Revelation 7:12. The others addressed to Christ are 2 Peter 3:18; 2 Timothy 4:18; Revelation 1:6.

Verse 12
Think it not strange (μη χενιζεστε — mē xenizesthe). Prohibition with μη — mē and the present passive imperative of χενιζω — xenizō for which verb see 1 Peter 4:4. “Be not amazed.”

Concerning the fiery trial among you (τει εν υμιν πυρωσει — tei en humin purōsei). Instrumental case, “by the among you burning,” metaphorical sense of old word (since Aristotle), from πυροω — puroō to burn (πυρ — pur fire). See 1 Peter 1:7 for the metaphor. See Revelation 18:9, Revelation 18:18 only other N.T. examples. It occurs in Proverbs 27:21 for the smelting of gold and silver and so in Psalm 56:10 (lxx 65:10): “Thou didst smelt us as silver is smelted” (επυρωσας ημας ως πυρουται το αργυριον — epurōsas hēmās hōs puroutai to argurion).

Which cometh upon you (υμιν γινομενηι — humin ginomenēi). Present middle participle of γινομαι — ginomai (already coming) with dative case υμιν — humin prove you (προς πειρασμον — pros peirasmon). “For testing.”

As though a strange thing happened unto you (ως χενου υμιν συμβαινοντος — hōs xenou humin sumbainontos). Genitive absolute with ως — hōs giving the alleged reason, and υμιν — humin dative case with συμβαινοντος — sumbainontos (present active participle of συμβαινω — sumbainō to go together, to happen (Mark 10:32), agreeing with χενου — xenou (strange, Hebrews 13:9).

Verse 13
Inasmuch (κατο — katho). “In so far forth as” (“according to which thing”), old conjunction, in N.T. only here and 2 Corinthians 8:12; Romans 8:26.

Ye are partakers of (κοινωνειτε — koinōneite). Present active indicative of κοινωνεω — koinōneō old verb (from κοινωνος — koinōnos partner), to share in either with genitive (Hebrews 2:14) or dative as here (πατημασιν — pathēmasin).

That ye may rejoice with exceeding joy (ινα χαρητε αγαλλιωμενοι — hina charēte agalliōmenoi). Purpose clause with ινα — hina and second aorist passive subjunctive of χαιρω — chairō with the present middle participle of αγαλλιαω — agalliaō to exult (1 Peter 1:8), “that ye may rejoice exulting.” See 1 Peter 1:6-8 for this same idea associated with the second coming of Christ as here.

Verse 14
If ye are reproached (ει ονειδιζεστε — ei oneidizesthe). Condition of first class assumed as true with ει — ei and present passive indicative of ονειδιζω — oneidizō for which verb see James 1:5.

For the name of Christ (εν ονοματι Χριστου — en onomati Christou). “In the matter of the name of Christ.” For the idea see Matthew 5:11.; Matthew 19:29; Acts 5:41; Acts 9:16; Acts 21:13. This is the only N.T. example of just ονομα Χριστου — onoma Christou here used because of the use of Χριστιανος — Christianos in 1 Peter 4:16. For the beatitude μακαριοι — makarioi see Matthew 5:11.

The Spirit of glory and the Spirit of God (το της δοχης και το του τεου πνευμα — to tēs doxēs kai to tou theou pneuma). Note repetition of the article (το — to) though πνευμα — pneuma only once. The reference is to the Holy Spirit, who is the Spirit of Glory and of God.

Resteth upon you (επ ημας αναπαυεται — eph' hēmas anapauetai). Quotation from Isaiah 11:2. Present middle indicative of αναπαυω — anapauō to give rest, refresh (Matthew 11:28). “He rests upon the Christian as the Shechinah rested upon the tabernacle” (Bigg). Cf. 1 Peter 1:8; Matthew 3:16.

Verse 15
Let no one of you suffer (μη τις υμων πασχετω — mē tis humōn paschetō). Prohibition with μη — mē and present active imperative (habit prohibited).

As (ως — hōs). Charged as and being so. Two specific crimes (murderer, thief) and one general phrase (κακοποιος — kakopoios evildoer, 1 Peter 2:12, 1 Peter 2:14), and one unusual term αλλοτριεπισχοπος — allotriepiscopos (a meddler in other men‘s matters). Note η ως — ē hōs (or as) = or “also only as” (Wohlenberg). The word was apparently coined by Peter (occurring elsewhere only in Dionys. Areop. and late eccles. writers) from αλλοτριος — allotrios (belonging to another, 2 Corinthians 10:15) and επισκοπος — episkopos overseer, inspector, 1 Peter 2:25). The idea is apparently one who spies out the affairs of other men. Deissmann (Bible Studies, p. 224) gives a second-century papyrus with αλλοτριων επιτυμητης — allotriōn epithumētēs a speculator alienorum. Epictetus has a like idea (iii. 22. 97). Biggs takes it to refer to “things forbidden.” Clement of Alexandria tells of a disciple of the Apostle John who became a bandit chief. Ramsay (Church in the Roman Empire, pp. 293, 348) thinks the word refers to breaking up family relationships. Hart refers us to the gadders-about in 1 Thessalonians 4:11; 2 Thessalonians 3:11 and women as gossipers in 1 Thessalonians 5:13. It is interesting to note also that επισκοπος — episkopos here is the word for “bishop” and so suggests also preachers meddling in the work of other preachers.

Verse 16
But if as a Christian (ει δε ως Χριστιανος — ei de hōs Christianos). Supply the verb πασχει — paschei (condition of first class, “if one suffer as a Christian”). This word occurs only three times in the N.T. (Acts 11:26; Acts 26:28; 1 Peter 4:16). It is word of Latin formation coined to distinguish followers of Christ from Jews and Gentiles (Acts 11:26). Each instance bears that idea. It is not the usual term at first like ματηται — mathētai (disciples), saints (αγιοι — hagioi), believers (πιστευοντες — pisteuontes), etc. The Jews used Ναζωραιοι — Nazōraioi (Nazarenes) as a nickname for Christians (Acts 24:5). By a.d. 64 the name Christian was in common use in Rome (Tacitus, Ann. XV. 44). Owing to itacism it was sometimes spelled Χρηστιανοι — Chrēstianoi (ι ει — iη — ei and μη αισχυνεστω — ē pronounced alike).

Let him not be ashamed (μη — mē aischunesthō). Prohibition with αισχυνω — mē and present passive imperative of εν τωι ονοματι τουτωι — aischunō Peter had once been ashamed to suffer reproach or even a sneer for being a disciple of Christ (Mark 14:68). See the words of Jesus in Mark 8:38 and Paul‘s in 2 Timothy 1:12. Peter is not ashamed now. In this name (en tōi onomati toutōi). Of Christian as in Mark 9:41, “because ye are Christ‘s.”

Verse 17
For the time is come (οτι ο καιρος — hoti ho kairos). No predicate, probably εστιν — estin (is) to be supplied. The phrase that follows comes from the vision of Ezekiel (chapter Ezekiel 9:1-11). The construction is unusual with του αρχασται — tou arxasthai (genitive articular aorist middle infinitive of αρχω — archō), not exactly purpose or result, and almost in apposition (epexegetic), but note του ελτειν — tou elthein used as subject in Luke 17:1. The persecution on hand (1 Peter 1:7) was a foretaste of more to come. By “house of God” he can mean the same as the “spiritual house” of 1 Peter 2:5 or a local church. Biggs even takes it to refer to the family.

And if it begin first at us (ει δε πρωτον απημων — ei de prōton aph'hēmōn). Condition of first class again, with the verb αρχεται — archetai understood. “From us” (απ ημων — aph' hēmōn) more exactly.

End (τελος — telos). Final fate.

Of them that obey not the gospel of God (των απειτουντων τωι του τεου ευαγγελιωι — tōn apeithountōn tōi tou theou euaggeliōi). “Of those disobeying the gospel of God.” See the same idea in Romans 2:8. See Mark 1:14 for believing in the gospel.

Verse 18
And if the righteous is scarcely saved (και ει ο δικαιος μολις σωζεται — kai ei ho dikaios molis sōzetai). First-class condition again with ει — ei and present passive indicative of σωζω — sōzō Quotation from Proverbs 11:31. See 1 Peter 3:12, 1 Peter 3:14; Matthew 5:20. But the Christian is not saved by his own righteousness (Philemon 3:9; Revelation 7:14). For μολις — molis see Acts 14:18 and for ασεβης — asebēs (ungodly, without reverence) see Romans 4:5; 2 Peter 2:5.

Will appear (πανειται — phaneitai). Future middle of παινω — phainō to show. For the question see Mark 10:24-26.

Verse 19
Wherefore (ωστε — hōste). Picking up the thread of consolation again (Bigg).

Commit their souls (παρατιτεστωσαν τας πσυχας — paratithesthōsan tas psuchas). Present (continuous) middle imperative third plural of παρατιτημι — paratithēmi old word, a banking figure, to deposit, as in 1 Timothy 1:18; 2 Timothy 2:2, the word used by Jesus as he died (Luke 23:46).

In well-doing (εν αγατοποιιαι — en agathopoiiāi). Late and rare word, only here in N.T., from αγατοποιεω — agathopoieō (1 Peter 2:15, 1 Peter 2:20).

05 Chapter 5 

Verse 1
Who am a fellow-elder (ο συνπρεσβυτερος — ho sunpresbuteros). Earliest use of this compound in an inscription of b.c. 120 for fellow-elders (alderman) in a town, here only in N.T., in eccles. writers. For the word πρεσβυτερος — presbuteros in the technical sense of officers in a Christian church (like elder in the local synagogues of the Jews) see Acts 11:30; Acts 20:17. It is noteworthy that here Peter the Apostle (1 Peter 1:1) calls himself an elder along with (συν — sun) the other “elders.”

A witness (μαρτυς — martus). This is what Jesus had said they must be (Acts 1:8) and what Peter claimed to be (Acts 3:15; Acts 10:39). So Paul was to be a μαρτυς — martus (Acts 22:15).

Who am also a partaker (ο και κοινωνος — ho kai koinōnos). “The partner also,” “the partaker also.” See Luke 5:10; 2 Corinthians 1:7; 2 Peter 1:4. See same idea in Romans 8:17. In Galatians 3:23; Romans 8:18 we have almost this about the glory about to be revealed to us where μελλω — mellō as here is used with the infinitive.

Verse 2
Tend (ποιμανατε — poimanate). First aorist active imperative of ποιμαινω — poimainō old verb, from ποιμην — poimēn (shepherd) as in Luke 17:7. Jesus used this very word to Peter in the interview by the Sea of Galilee (John 21:16) and Peter doubtless has this fact in mind here. Paul used the word to the elders at Miletus (Acts 20:28). See 1 Peter 2:25 for the metaphor.

Flock (ποιμνιον — poimnion). Old word, likewise from ποιμην — poimēn contraction of ποιμενιον — poimenion (Luke 12:32).

Exercising the oversight (επισκοπουντες — episkopountes). Present active participle of επισκοπεω — episkopeō old word (in Hebrews 12:15 alone in N.T.), omitted here by Aleph B.

Not by constraint (μη αναγκαστως — mē anagkastōs). Negative μη — mē because of the imperative. Old adverb from verbal adjective αναγκαστος — anagkastos here alone in N.T.

But willingly (αλλα εκουσιως — alla hekousiōs). By contrast. Old adverb, in N.T. only here and Hebrews 10:26.

Nor yet for filthy lucre (μηδε αισχροκερδως — mēde aischrokerdōs). A compound adverb not found elsewhere, but the old adjective αισχροκερδης — aischrokerdēs is in 1 Timothy 3:8; Titus 1:7. See also Titus 1:11 “for the sake of filthy lucre” (αισχρου κερδους χαριν — aischrou kerdous charin). Clearly the elders received stipends, else there could be no such temptation.

But of a ready mind (αλλα προτυμως — alla prothumōs). Old adverb from προτυμος — prothumos (Matthew 26:41), here only in N.T.

Verse 3
Lording it over (κατακυριευοντες — katakurieuontes). Present active participle of κατακυριευω — katakurieuō late compound (κατα κυριος — kataτων κληρων — kurios) as in Matthew 20:25.

The charge allotted to you (κληρικος — tōn klērōn). “The charges,” “the lots” or “the allotments.” See it in Acts 1:17, Acts 1:25 in this sense. The old word meant a die (Matthew 27:25), a portion (Colossians 1:12; 1 Peter 1:4), here the charges assigned (cf. Acts 17:4). From the adjective τυποι γινομενοι — klērikos come our cleric, clerical, clerk. Wycliff translated it here “neither as having lordship in the clergie.”

Making yourselves ensamples (γινομαι — tupoi ginomenoi). Present active participle of τυποι — ginomai and predicate nominative υπογραμμος — tupoi (types, models) for which phrase see 1 Thessalonians 1:7. Continually becoming. See 1 Peter 2:21 for του ποιμνιου — hupogrammos (writing-copy).

To the flock (tou poimniou). Objective genitive.

Verse 4
When the chief Shepherd shall be manifested (πανερωτεντος του αρχιποιμενος — phanerōthentos tou archipoimenos). Genitive absolute with first aorist passive participle of πανεροω — phaneroō to manifest, and genitive of αρχιποιμην — archipoimēn a compound (αρχι ποιμην — archiαρχιερευς — poimēn) after analogy of ο ποιμην ο μεγας — archiereus here only in N.T., but in Testam. of Twelve Patrs. (Judges 8) and on a piece of wood around an Egyptian mummy and also on a papyrus a.d. 338 (Deissmann, Light, etc., p. 100). See Hebrews 13:20 for κομιειστε — ho poimēn ho megas (the Shepherd the great).

Ye shall receive (κομιζω — komieisthe). Future of τον αμαραντινον της δοχης στεπανον — komizō (1 Peter 1:9, which see).

The crown of glory that fadeth not away (στεπανος — ton amarantinon tēs doxēs stephanon). For “crown” (αμαραντος — stephanos) see James 1:12; 1 Corinthians 9:25; 2 Timothy 4:8; Revelation 2:10; Revelation 3:10; Revelation 4:4. In the Gospels it is used only of the crown of thorns, but Jesus is crowned with glory and honor (Hebrews 2:9). In all these passages it is the crown of victory as it is here. See 1 Peter 1:4 for Αμαραντινος — amarantos unfading. αμαραντ — Amarantinos is made from that word as the name of a flower amaranth (so called because it never withers and revives if moistened with water and so used as a symbol of immortality), “composed of amaranth” or “amarantine,” “the amarantine (unfading) crown of glory.”

Verse 5
Be subject (οποταγητε — hopotagēte). Second aorist passive imperative of υποτασσω — hupotassō the elder (πρεσβυτεροις — presbuterois). Dative case. Here the antithesis between younger and elder shows that the word refers to age, not to office as in 1 Peter 5:1. See a like change in meaning in 1 Timothy 5:1, 1 Timothy 5:17.

All (παντες — pantes). All ages, sexes, classes.

Gird yourselves with humility (την ταπεινοπροσυνην εγκομβωσαστε — tēn tapeinophrosunēn egkombōsasthe). First aorist middle imperative of εγκομβοομαι — egkomboomai late and rare verb (in Apollodorus, fourth cent. b.c.), here only in N.T., from εν — en and κομβος — kombos (knot, like the knot of a girdle). Εγκομβωμα — Egkombōma was the white scarf or apron of slaves. It is quite probable that Peter here is thinking of what Jesus did (John 13:4.) when he girded himself with a towel and taught the disciples, Peter in particular (John 13:9.), the lesson of humility (John 13:15). Peter had at last learned the lesson (John 21:15-19).

The proud (υπερηπανοις — huperēphanois). Dative plural of υπερηπανος — huperēphanos (James 4:6; Romans 1:30) after αντιτασσεται — antitassetai (present middle indicative of αντιτασσω — antitassō as in James 4:6 (quoted there as here from Proverbs 3:34).

Verse 6
Humble yourselves therefore (ταπεινωτητε ουν — tapeinōthēte oun). First aorist passive imperative of ταπεινοω — tapeinoō old verb, for which see Matthew 18:4. Peter is here in the role of a preacher of humility. “Be humbled.”

Under the mighty hand of God (υπο την κραταιαν χειρα του τεου — hupo tēn krataian cheira tou theou). Common O.T. picture (Exodus 3:19; Ezekiel 20:33, etc.).

That he may exalt you (ινα υπσωσηι — hina hupsōsēi). Purpose clause with ινα — hina and first aorist active subjunctive of υπσοω — hupsoō Cf. Luke 14:11; Philemon 2:9.

In due time (εν καιρωι — en kairōi). Same phrase in Matthew 24:45.

Verse 7
Casting (επιριπσαντες — epiripsantes). First aorist active participle of επιριπτω — epiriptō old verb, to throw upon, in N.T. only here and Luke 19:35 (casting their clothes on the colt), here from Psalm 55:22. For μεριμνα — merimna see Matthew 6:25, Matthew 6:31, Matthew 6:34.

He careth (αυτωι μελει — autōi melei). Impersonal verb μελει — melei (present active indicative) with dative αυτωι — autōi “it is a care to him.” God does care (Luke 21:18).

Verse 8
Be watchful (γρηγορησατε — grēgorēsate). First aorist active imperative of γρηγορεω — grēgoreō late present imperative from perfect εγρηγορα — egrēgora (to be awake) from εγειρω — egeirō (to arouse), as in Matthew 24:42. For νηπσατε — nēpsate see 1 Peter 1:13; 1 Peter 4:7.

Your adversary (ο αντιδικος υμων — ho antidikos humōn). Old word for opponent in a lawsuit (Matthew 5:25).

The devil (διαβολος — diabolos). Slanderer. See note on Matthew 4:1.

As a roaring lion (hōs ōruomenos leōn). But Jesus is also pictured as the Lion of the tribe of Judah (Revelation 5:5). But Satan roars at the saints. Present middle participle ōruomai old verb, here only in N.T., to howl like a wolf, dog, or lion, of men to sing loud (Pindar). See Psalm 22:13.

Whom he may devour (ως ωρυομενος λεων — katapiein). Second aorist active infinitive of ωρυομαι — katapinō to drink down. B does not have καταπιειν — tina Aleph has καταπινω — tina (somebody), “to devour some one,” while A has interrogative τινα — tina “whom he may devour” (very rare idiom). But the devil‘s purpose is the ruin of men. He is a “peripatetic” (τινα — peripatei) like the peripatetic philosophers who walked as they talked. Satan wants all of us and sifts us all (Luke 22:31).

Verse 9
Whom withstand (ωι αντιστητε — hōi antistēte). Imperative second aorist active (intransitive) of αντιστημι — anthistēmi same form in James 4:7, which see. Dative case of relative (ωι — hōi). For the imperative in a subordinate clause see 1 Peter 5:12; 2 Thessalonians 3:10; 2 Timothy 4:15; Hebrews 13:7. Cowardice never wins against the devil (2 Timothy 1:7), but only courage.

Steadfast in your faith (στερεοι τηι πιστει — stereoi tēi pistei). Locative case πιστει — pistei Στερεος — Stereos is old adjective for solid like a foundation (2 Timothy 2:19).

The same sufferings (τα αυτα των πατηματων — ta auta tōn pathēmatōn). An unusual construction with the genitive rather than the usual τα αυτα πατηματα — ta auta pathēmata perhaps as Hofmann suggests, “the same tax of sufferings” (“the same things in sufferings”). Probably this is correct and is like Xenophon‘s phrase in the Memorabilia (IV. 8. 8), τα του γηρως επιτελεισται — ta tou gērōs epiteleisthai (to pay the tax of old age).

Are accomplished (επιτελεισται — epiteleisthai). Present (and so process) middle (you are paying) or passive (is paid) infinitive of επιτελεω — epiteleō old verb, to accomplish (2 Corinthians 7:1).

In your brethren who are in the world (τηι εν τωι κοσμωι υμων αδελποτητι — tēi en tōi kosmōi humōn adelphotēti). Associate-instrumental case αδελποτητι — adelphotēti (in N.T. only here and 1 Peter 2:17, which see) after τα αυτα — ta auta (like 1 Corinthians 11:5) or dative after επιτελεισται — epiteleisthai Even so ειδοτες — eidotes (second perfect active participle of οιδα — oida) with an infinitive usually means “knowing how to” (object infinitive) as in Luke 12:56; Philemon 3:18 rather than “knowing that” (indirect assertion) as taken above.

Verse 10
The God of all grace (ο τεος της χαριτος — ho theos tēs charitos). See 1 Peter 4:10 for ποικιλης χαριτος τεου — poikilēs charitos theou (of the variegated grace of God).

In Christ (εν Χριστωι — en Christōi). A Pauline phrase (2 Corinthians 5:17-19), but Petrine also. For God‘s “calling” us (καλεσας — kalesas) see 1 Thessalonians 5:23.; 1 Corinthians 1:8.; Romans 8:29.

After that ye have suffered a little while (ολιγον πατοντας — oligon pathontas). Second aorist active participle of πασχω — paschō antecedent to the principal verbs which are future active (καταρτισει — katartisei to mend, Mark 1:19; Galatians 6:1, στηριχει — stērixei for which see Luke 9:51; Luke 22:32, στενωσει — sthenōsei from στενος — sthenos and so far a απαχ λεγομενον — hapax legomenon like ενισχυω — enischuō according to Hesychius). For ολιγον — oligon see 1 Peter 1:6.

Verse 11
To him (αυτωι — autōi). To God (dative case). Note κρατος — kratos in the doxology as in 1 Timothy 6:16 and briefer than the doxology in 1 Peter 4:11, to Christ.

Verse 12
By Silvanus (δια Σιλουανου — dia Silouanou). Probably this postscript (1 Peter 5:12-14) is in Peter‘s own handwriting, as Paul did (2 Thessalonians 3:17.; Galatians 6:11-18). If so, Silvanus (Silas) was the amanuensis and the bearer of the Epistle.

As I account him (ως λογιζομαι — hōs logizomai). Peter uses Paul‘s phrase (1 Corinthians 4:1; Romans 8:18) in giving approval to Paul‘s former companion (Acts 15:40).

I have written (εγραπσα — egrapsa). Epistolary aorist applying to this Epistle as in 1 Corinthians 5:11 (not 1 Corinthians 5:9); 1 Corinthians 9:15; Galatians 6:11; Romans 15:15; Philemon 1:19, Philemon 1:21.

Briefly (δι ολιγων — di' oligōn). “By few words,” as Peter looked at it, certainly not a long letter in fact. Cf. Hebrews 13:22.

Testifying (επιμαρτυρων — epimarturōn). Present active participle of επιμαρτυρεω — epimartureō to bear witness to, old compound, here alone in N.T., though the double compound συνεπιμαρτυρεω — sunepimartureō in Hebrews 2:4.

That this is the true grace of God (ταυτην ειναι αλητη χαριν του τεου — tautēn einai alēthē charin tou theou). Infinitive ειναι — einai in indirect assertion and accusative of general reference (ταυτην — tautēn) and predicate accusative χαριν — charin Peter includes the whole of the Epistle by God‘s grace (1 Peter 1:10) and obedience to the truth (John 1:17; Galatians 2:5; Colossians 1:6).

Stand ye fast therein (εις ην στητε — eis hēn stēte). “In which (grace) take your stand” (ingressive aorist active imperative of ιστημι — histēmi).

Verse 13
She that is in Babylon, elect together with you (η εν αβυλωνι συνεκλεκτη — hē en Babulōni suneklektē). Either actual Babylon or, as most likely, mystical Babylon (Rome) as in the Apocalypse. If Peter is in Rome about a.d. 65, there is every reason why he should not make that fact plain to the world at large and least of all to Nero. It is also uncertain whether η συνεκλεκτη — hē suneklektē (found here alone), “the co-elect woman,” means Peter‘s wife (1 Corinthians 9:5) or the church in “Babylon.” The natural way to take it is for Peter‘s wife. Cf. εκλεκτηι κυριαι — eklektēi kuriāi in 2 John 1:1 (also verse 2 John 1:13).

Mark my son (Μαρκος ο υιος μου — Markos ho huios mou). So this fact agrees with the numerous statements by the early Christian writers that Mark, after leaving Barnabas, became Peter‘s “interpreter” and under his influence wrote his Gospel. We know that Mark was with Paul in Rome some years before this time (Colossians 4:10).

Verse 14
With a kiss of love (εν πιληματι αγαπης — en philēmati agapēs). As in 1 Corinthians 16:20. The abuse of this custom led to its confinement to men with men and women with women and to its final abandonment (Apost. Const. ii. 57, 12).

That are in Christ (τοις εν Χριστωι — tois en Christōi). This is the greatest of all secret orders and ties, one that is open to all who take Christ as Lord and Saviour.

